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Parshas Sazria - Metzora 5785
Translation by Dr. Baruch Fox

An Amazing Insight from the Bris Kehunas Olam

Transforming the Word »”a1 to Its Anagram 1”1y
by Substituting Physical Pleasures with the Joy of Torah Study

Next Shabbas kodesh, we will read from the Torah
the two parshiyos Sazria and Metzora; this is the usual
Both of them relate to the
subject of afflictions. Regarding the tumah associated with

practice in a non-leap year.

afflictions, it states in parshas Sazria (Vayikra 13, 1): a2
IN NMAT IR NRW 17w PR 7T 0D BTRAERY 1R R 1w YR
1237 IR IR IR 1R 1IN TR R Aynx e 1ws 1A o nans
sonunon Hashem spoke to Moshe and Aharon, saying:
If a person will have on the skin of his flesh a “se’eit,”
or a “sapAchas,” or a “baheret,” and it will become a
“tzara’as” affliction on the skin of his flesh, he shall
be brought to Aharon HaKohen or to one of his sons
the kohanim. Whereas parshas Metzora teaches us the
purification process for these afflictions (ibid. 14, 1): 237>
7MY RS INTY D193 YRIRAT NN 7NN AR, NRY twn R n—
Hashem spoke to Moshe, saying: This shall be the law
of the “metzora” on the day of his purification; he shall
be brought to the kohen.

In reality, since the churban of the Beis HaMikdash, the
tumah of skin-afflictions has no practical significance. Here
is a statement found in the Midrash Lekach Tov (Sazria):
MRAM PRT NAR TATY PR WTPRT NS 2AnY oen JanT a0 qnR”
my1ienan—Rabbi Yochanan teaches us that corpse-tumah
and “tzara’as” do not exist today; hence, the purification
process—“taharah”—is not practiced. Nevertheless, these
are mitzvos taught by the Torah, and every Jew must strive
to understand the message and lesson they are meant to
convey. In other words, what is the spiritual significance of
“tzara’as” lesions affecting human-beings? And what is the
spiritual process required to purify ourselves of them?

"11°Y NX pain 1pa RY”
Failure to Move the “Ayin”
to Transform p”a1 into 1”1y

To begin to shed some light on the subject, let us refer
to a passuk in parshas Sazria (ibid. 13, 55): ™R 12 axaY
JRITRRY WA RY P 120Y DR P et KRY I paan NN uasm—
the kohen shall examine it after the affliction has been
washed, and behold, the affliction has not changed its
color, and the affliction has not spread, it is impure.
Translated literally, the passuk says that “the y”11 did not
change its “ayin.” What does this mean? In the sefer Shem
Ephraim (Sazria), the brilliant Rabbi Ephraim Zalman
Margaliot, ztz”], presents a fascinating “remez” in the name
of the divine kabbalist Rabbi Yitzchak Isaac of Koritz, zy”a,
the author of Bris Kehunas Olam, based on the teaching
in Sefer Yetzirah (2, 4): mun® nyaz 181 2yn nbyab 21w PR
"yaimm—there is nothing good superior to “oneg” and
there is nothing bad inferior to “nega.”

Let us explain. The words ”21and 272y are combinations
of the same letters; they are anagrams. Now, if a person
serves Hashem, it is an “oneg”—a"1p; this is the proper,
correct form of pleasure. If he sins, however, deriving
pleasure improperly, these letters are rearranged to form
the acronym p”a1. Then, it is incumbent upon the sinner to
perform teshuvah in order to transform the letters of y”aa
back into the auspicious anagram a"1p.

Note that the difference between the two anagrams is
the position of the letter “ayin.” In the word "y, the “ayin”
appears at the end of the word; in the word "y, the “ayin”
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appears at the beginning of the word. This then is the allusion
inherentin the passuk: "y nR vasit ™ yon k11" —the kohen
will examine the affliction after the sinner has performed
teshuvah to cleanse himself of the affliction; yaa 987 RS mamy”
mpy nk—and if he finds that the position of the “ayin” has not
changed; it remains at the end of the word "yar ; it has not
moved to the beginning of the word; this is a clear-cut sign
that he is still tamei—"x11 8nwv”—he has yet to perform proper
teshuvah. This is the gist of his sacred remarks.

[t is now incumbent upon us to scrutinize these remarks
more closely. They imply that the difference between
y"a1 and a"ay—suffering an affliction versus experiencing
Why must the
letter “ayin” be located specifically at the beginning of
the word to form a7ay rather than at the end of the word
forming the inauspicious anagram p”a3, chas v’'shalom?

pleasure—depends on the letter “ayin.”

Creation Was Designed to Benefit Its Creatures
by Delighting in Hashem through the Joy of Torah

We will begin by presenting a practical approach to the
matter. Our sacred sefarim emphasize the fact that HKB”"H
created the world in order to benefit its creatures and
do good for them. The source for this notion is found in
the writings of the Arizal (Eitz Chaim, Sha’ar HaKelalim,
Chapter 1): When HKB”H decided to create the universe,
He did so with the intent of benefitting His creatures
and for them to recognize His greatness.

To comprehend the nature of this benefit, we need only
examine the opening passuk of the Torah (Bereishis 1, 1):
"PANT NNT DAWR DR R'PYN K12 nwsas’—in the beginning
(Bereishis), G-d created the heavens and the earth.
Rashi comments: ,72w77 XoR 2mIR 11 RApan PR RT3 NWwRe”
PWRA (35-1 YHwn) IRNPAY 771Nt Yhawa YT 1an1an Ty ms
JIARIEN MWK (-2 1R00) INApIw YRAwe Yeawar 19t Rashi s
telling us that this passuk cannot be taken literally; it is
linguistically incorrect; it begs to be expounded. Therefore,
our Rabbis of blessed memory expound the verse as
teaching us that the world was created for the sake of two
(the gematria of the letter “beis”) “Reishis”s—for the sake
of the Torah and for the sake of Yisrael, both of whom are
referred to by this term.
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Now, the Torah is the only genuine good in creation, as
we are taught in the Mishnah (Avos 6, 3): /171 RYX 210 PRY”
"atryn YR *n71n 5% onna 21 npy oo aaxaiw—and only Torah
is truly “tov,” as it states (Mishlei 4, 2): “For I have given
you a good teaching (‘lekach tov’), do not forsake My
Torah.” This statement implies that if a person’s life lacks
Torah, he has nothing of value.

Let us introduce the marvelous comments of the Ohr
HaChaim hakadosh related to the passuk (Devarim 26, 11):
"EIR ‘1Y 11 wR 2100 Y2 nnawr'—you shall rejoice with
all the goodness that Hashem, your G-d, has given you.
This is a command to rejoice and enjoy the study of Torah.
He views the phrase ramrYsa” as a reference to the Torah,
in keeping with the statement: “There is no “tov” (true
good) other than the Torah.” He writes: If people would
sense the sweetness and pleasing quality of the Torah,
they would pursue it fanatically; a world full of silver
and gold would be meaningless in their eyes, because
the Torah encompasses all the good in the world.

So,when ourillustrious teacher, the Arizal, says that “G-d
created the world to benefit His creatures and for them
to recognize His greatness,” he meant that they should be
privileged to study Torah and acquire its wisdom. It was
for this express purpose that HKB”H created the world, as
per Rashi’s comment: "m*p9x 812 nwwryas"—for the sake of
the Torah, which is called “the beginning of His way.”
For, it is through the study of Torah and its wisdom that we
come to recognize the greatness of HKB"H.

To Be Saved from the Yetzer HaRa
One Must Eat and Drink U'shem Shamayim

Inthis manner,we will proceed to explain the significance
of the letter “ayin,” which determines the difference
between the anagrams y”a1 and 2"1p. As mentioned, this
is alluded to by the passuk: "y nx pan 781 X9"—which
literally means that the lesion did not switch its “ayin.”
We will refer to the Gemara (Kiddushin 30b): HKB”H said
to Yisrael, “My son, I created the yetzer hara, and I have
created Torah as its antidote. If you engage in Torah-
study, you will not be delivered into its hand.”
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Indeed, while a man is studying Torah, he is afforded
protection from the yetzer hara; however, he must also
perform functions related to his physical existence in
Olam HaZeh, such as eating and drinking. What protects
him from the yetzer hara at those times? Clearly, it
is advisable that he should perform those functions
with Hashem in mind, as well. As we are taught in the
Mishnah (Avos 2, 12): "maw owy 1 pwyn Yor'—Ilet all
your deeds be for the sake of Heaven. Thus, even
worldly functions will be considered like Torah-study
and service of Hashem. This is expressed in the Shulchan
Aruch as follows (0.C. 231, 1): Whatever a person
derives pleasure from in Olam HaZeh, he should not
do so for his own pleasure but rather for the service
of the blessed Creator ... Even optional matters, such
as eating, drinking, walking, sitting, rising, talking,
and all bodily needs, they should all be for the sake
of serving your Creator or for something related to
His service. The michaber concludes: And whoever
behaves this way is serving his Creator at all times.
Along these lines, the Tur writes: It turns out that
whoever possesses these qualities (behavior) serves
Hashem throughout his life—even when he is sitting,
rising, walking, engaged in his business activities,
and even when he is eating and drinking.

Accordingly, if a person performs optional activities
also I'shem shamayim, so that he will have the strength and
energy to study Torah, it is considered as if he is studying
Torah and serving Hashem nonstop, without interruption.
As a result, he is constantly protected against the yetzer
hara, in keeping with HKB”H’s guarantee: “I created the
yetzer hara, and I have created Torah as its antidote.
If you engage in Torah-study, you will not be delivered
into its hand.”

The "Ayin” of 1”1y Represents
the Seventy Aspects of Torah

We can now shed some light on the significance of
the letter “ayin,” which should ideally be located at the
beginning of the word a"ay. Let us introduce an exposition
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in the Midrash (Bamidbar Rabbah 13, 16) related to the
donations of the princes for the inauguration of the
mizbeiach (Bamidbar 7, 13): “Seventy shekels in the
sacred shekel”—Why did the basin weigh this amount?
Just as the numerical value of "1 is seventy, similarly,
there are seventy faces (approaches) to the Torah.

This then is the significance of the letter “ayin,” whose
gematria is seventy, corresponding to the seventy ways
in which the Torah can be elucidated. If a person eats
and drinks with the exalted purpose of gaining strength
to study Torah, this illustrates that the letter “ayin” is
primary in his mind. Even before he begins to eat and
drink, he has in mind that he will do so I'shem shamayim—
to enable himself to study Torah with greater focus and
energy. Seeing as the letter “ayin” is first and foremost in
his mind, it is also the first letter of the anagram 1”1y, since
he is fulfilling the wishes of the blessed Creator, Who
created the world to benefit His creations, and prevent
the yetzer hara from prevailing over them.

Notwithstanding, if the letter “ayin”—representing the
seventy facets of the Torah—is located primarily at the
end of the anagram, this indicates that the Torah is not this
man'’s primary concern. His primary desire is to eat and
drink to satisfy his body’s cravings; clearly, his intent is not
I'shem shamayim. As such, the word a7y is transformed
into its anagram y"aa.

This is the lesson taught by the Mishnah in Sefer Yetzirah:
There is nothing good superior to “oneg” and there is
nothing bad inferior to “nega.” For, when a person studies
Torah, described as “tov”: There is nothing good superior
to “oneg”—since he is fulfilling the purpose of creation, and
he is rendering the yetzer hara powerless and ineffective.
Conversely, if, chas v’shalom, a person opts to pursue
the meaningless pleasures of Olam HaZeh instead of the
pleasures associated with Torah-study: There is nothing
bad inferior to “nega”—since the 3”2y has been transformed
into its anagram p”a3, and the yetzer hara has gained control

over him, since he lacks the protection of the Torah.
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The Neshamah Emanates
from the World of Pleasure
Therefore It Is Man’s Nature to Seek Pleasure

With this understanding, it behooves us to reflect on our
sacred obligation to study Torah in order to satisfy the true
desire and pleasure of the neshamah. We will refer to what
the esteemed Rabbi Avraham of Slonim, zy”a, presents in
Yesod HaAvodah (Part 2, 7), in the name of the esteemed
Rabbi Moshe of Kobrin, zy”a. He explains that it is man’s
nature to constantly pursue the pleasures of Olam HaZeh,
because the Jewish neshamah emanates from the world of
pleasure. Therefore, even after being born into this world,
a person continues to seek that pleasure. If he fails to find
pleasure that satisfies the neshamah, he will seek pleasure
that satisfies the body. He writes something similar in
his sefer Beis Avraham (Likutim p. 301a): It is known
that every Jew’s neshamah comes from the world of
pleasure. Therefore, it is his nature to seek pleasures;
ifhe does not find pleasure in service (of Hashem), he is
liable to resort, chas v’shalom, to material pleasures.

We can explain his sacred message based on a teaching
in the Gemara (Berachos 17a): 891 f9eaR R 13 128 xan oy’
NON 1110 KD R K1 R RDTINR1RER 8119291 e R mny
JRISWT 1T BRI RwRTE arnteyt pawe 2vprre In Olam
HaBa, there is no eating, no drinking, no procreation,
no business negotiations, no jealousy, no hatred and no
competition. Rather, tzaddikim sit with their crowns
on their heads and delight in the radiance of the
Shechinah. Now, we are familiar with the concept taught
in our sacred sefarim based on the Maggid Meisharim
(Bereishis). The malach who appeared to the Beis Yosef
revealed to him the reason that the neshamos descend to
this world, even though they enjoy being in the world of
the neshamos. It is because they do not wish to eat “bread
of shame”—i.e., receiving something that they did not earn.
Therefore, they descend to this world to earn the pleasure
through the study of Torah and performance of mitzvos.

Accordingly, the esteemed Rabbi Moshe of Kobrin
explains that since a Jew’s neshamah comes from the world
of pleasure, where the neshamos delight in the radiance
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of the Shechinah, a Jew continues to long for that pleasure
even after he is born into this world. If he succeeds in
finding this pleasure for his neshamah, he will be at peace.
But if he fails to do so, the yetzer hara intervenes and
replaces the true spiritual pleasure the neshamah seeks

with the fake, bogus material pleasure of the body.

One Should Pray that Earthly Delights
Do Not Enter One’s Body

Undoubtedly,
neshamah is the study of Torah, in keeping with the passuk
(Tehillim 19, 9): "a% »mawn omws 't *11pa"—the orders of
Hashem are upright, gladdening the heart. Hence, it
urges a person to study Torah. Yet, as the wisest of all men
teaches us (Koheles 7, 14): "mopora mwy 1 nawy mr—G-d
created the world with corresponding equal and opposite

the genuine, true pleasure of the

forces. As such, the yetzer hara wages a trying, incessant
battle to the bitter end against the neshamah. It substitutes
the pleasures of Olam HaZeh for the pleasure of studying
Torah. Once it succeeds in luring a person to pursue
physical pleasures, it has the upper hand and controls that
person; the person can no longer resist those temptations.
In the words of the Midrash (Koheles Rabbah 1, 13): 1px”
71793 TTINA 2 EYYR 1 Ree o1R—a person does not leave
this world with only half of his craving in his hand. If he
has one hundred dollars, he wants two hundred; if he has
two hundred, he wants four hundred.

This explains magnificently what the Gemara (Kesubos
104a) relates concerning Rabeinu hakadosh: nywa”
gb1y Y 1130 9nR avyn sabs 1pRIvaNs awy Apr °an Y anawea
178K AT RP1 71N OMyaNR wys nyaw ek pr
Jmaup yaxRa As Rebbe was departing from this world,
he straightened his ten fingers upwards toward the
heavens and declared, “Master of the Universe, it is
revealed and known to You that I toiled with my ten
fingers in Torah, and I did not derive pleasure even
from my little finger!” Tosafos comment in the name
of the Midrash that they learned a vital lesson from this:
While a person prays that Torah should permeate his
being, he should pray that earthly delights should not
permeate his being.
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Let us explain this based on our current discussion. The
pleasures of the body are diametrically opposed to the
pleasures of the neshamah. As we learn in the Mishnah
(Avos 6, 4): mamwns momt YoRn myna na N SwonoaT N 1
TYIY MINR ORT DAY AR 771N, 0N AP n 1R yaRn byt anen
URam EYIYY 99 2101 1 ayiya 1R 9y 211 1w 19 This is the
way of the Torah: To eat bread with salt, to drink water
in small amounts, to sleep upon the ground, to live a
life of hardship, and to toil in the Torah. If you do so,
you are praiseworthy, and it will bode well for you. You
will be praiseworthy in Olam HaZeh, and it will bode
well for you in Olam HaBa.

This is also the message conveyed by the following
Gemara (Berachos 63b): X¥X pm»pnn mmin 27 PRY (07
JOMRD N1AY 95 DTN TN ANT TRRY DY mey nmnw aa From
where do we learn that words of Torah can only be
retained by someone who is willing to sacrifice himself
on its behalf? For, it says (Bamidbar 19, 14): “This is
the Torah of a man who dies in a tent.” This prompted
Rabeinu hakadosh to attest to the fact that he abstained
from the pleasures of Olam HaZeh, so that he would be
able to delight in the pleasures of the Torah. To which
the Midrash states: While a person prays that Torah
should permeate his being, he should pray that earthly
delights should not permeate his being—because bodily
pleasures destroy the pleasures of the Torah.

Prior to Its Birth a Malach Transports the
Neshamah to the Tzaddikim in Gan Eden

[t appears that we can corroborate the assertion of the
esteemed Rabbi Moshe of Kobrin, zy”a, based on a fascinating
passage in the Midrash Tanchuma (Pekudei 3):

Rabbi Yochanan said: Why is it written (Iyov 9,
10): “Who performs great deeds that are beyond
comprehension, and wonders beyond number”?
You should know that all of the neshamos that were
from Adam HaRishon and will be until the end of the
world, were created during the six days of creation;
they were all in Gan Eden, and they were all at Matan

Torah, as it says (Devarim 29, 14): “But with whoever is
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here, standing with us today before Hashem, our G-d,
and with whoever is not here with us today.” And the
statement: “Who performs great deeds that are beyond
comprehension”—refers to the great deeds HKB"H
performs in the formation of the fetus.

Further on, the Midrash details the wonders HKB”H
performs related to the formation of the fetus. When itis time
for the neshamah to descend and be born into Olam HaZeh:

Without delay, HKB”"H would summon the malach in
charge ofthe spiritsand say to him: BringMea particular
spirit which is in Gan Eden, whose name is so-and-so,
and whose form is such-and-such ... Immediately, the
malach would go and bring the soul to HKB”"H. When
the soul arrived, it immediately prostrated and bowed
before the King of Kings, HKB"H . .. Thereupon HKB"H
responded to the neshamah, “The world I am placing
you in will be better for you than the one in which you
have dwelt” ...

The malach took him from there and led him to Gan
Eden; he showed him the tzaddikim sitting honorably
with crowns on their heads. Then the malach would
say to that spirit, “Do you know who these are?” And
the spirit would reply, “No, my master.” Whereupon
the malach would tell him, “These that you see were
initially formed like you in the wombs of their mothers;
then they went out into the world and observed the
Torah and the mitzvos. Therefore, they were deserving
and were selected for this beautiful place that you see.
Know that you will ultimately leave this world, and if
you are deemed worthy and observe HKB”H’s Torah,
you will merit this and sitting like these.

Now, the Sefas Emes (Bereishis 5644) teaches us that
HKB”H sends the neshamah to Gan Eden before it is born
into this world to receive tremendous powers of kedushah
to help it fulfill its task in Olam HaZeh. It appears that
we can spice this notion up based on a teaching in the
Gemara (ibid. 17a): ..mnw K91 m9osx K5 12 PR Kan oy
RRIY MDWR TR DTN QITWRNS DININUYT PEYT RO KON
et ey mopbra R 1t In Olam HaBa, there is no
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eating, no drinking ... Rather, tzaddikim sit with their
crowns on their heads and delight in the radiance of
the Shechinah, as it states (Shemos 24, 11): “They gazed
at G-d, and they ate and drank.” What does it mean to
delight in the radiance of the Shechinah? I believe that we
can explain this based on a teaching in the Zohar hakadosh
(Chayei Sarah 132b): Every night at midnight, HKB”"H
descends and delights in the Torah with the tzaddikim in
Gan Eden. Thus, when the neshamah enters Gan Eden and
witness the incredible joy the tzaddikim experience from
the study of Torabh, it is inspired to delight in the study of
Torah in Olam HaZeh. The yetzer hara, however, tries to
substitute the pleasures of Olam HaZeh for the pleasure
associated with Torah-study. So, it is necessary for Jews to

reinstate the true pleasure of Torah-study.
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Thus, we have achieved a better understanding of the
fantastic allusion presented by the Bris Kehunas Olam
interpreting the passuk: mam1 yaam nx ©asm R (o0 R
mavy AR pait gan 85, We have learned that the source of skin
lesions and afflictions is related to the failure to transform
the term "z into its favorable anagram 2”1p. In other
words, the Jew failed to switch the location of the letter
“ayin,” which alludes to the seventy faces of the Torah.
This should be a Jew’s primary focus and, as such, it should
be the first letter of the anagram. The tikun is for a Jew to
have his every action aimed at fulfilling the will of HKB”H,
Who created the world for the sake of the Torah. If we
delight in Hashem by enjoying the pleasure of Torah-study,
we will transform the ominous term y”a1 into its auspicious

anagram a"ay.

Our thanks and blessings are given to those who donated for the publication
of our weekly dvar Torah for the merit of SNw» 33 13°mN
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