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The Fabulous Connection between Parshas Bamidbar and Chag HaShavuos

We Should Prepare for Receiving the Torah on Chag HaShavuos
by Ensuring that Our Mouths Are Fit to Be a “Klaf” for Torah She’b’al Peh

In honor of the auspiciously approaching Shabbas Kodesh,
parshas Bamidbar, we will focus on the ruling in the Shulchan
Aruch (0.C. 428, 4): "nnxy o71p "0 737123 nwHa PP ooy —
we always read parshas Bamidbar prior to Shavuos. For,
we learn in the Gemara (Megillah 31b) that Ezra HaSofer
arranged for Yisrael to read the “tochachah” (rebuke
consisting of a set of curses) of parshas Bechukosai before
Chag HaShavuos and the “tochachah” of parshas Ki Savo
before Rosh HaShanah. The rationale for this practice is” »12”
"yt mawn nysnw—so that the year may end along with
its curses. The Gemara asks an obvious question: nagy 1R"
"Rt mawn wR1—but is Shavuos the beginning of a new year?
The Gemara answers: 7y na¥ya1 1207 Ko7 MW WRA A1 N8y PR7
"Rt n1Pa—yes, indeed, Atzeres (Shavuos) is also a Rosh
HaShanah... on Atzeres, we are judged with respect to the
fruits of the trees.

Even so, the accepted practice is to insert the reading of
parshas Bamidbar between parshas Bechukosai and Shavuos
and, similarly, to insert the reading of parshas Nitzavim
between parshas Ki Savo and Rosh HaShanah. Tosafos (ibid.)
explain the rationale for this practice: Because we wish to
interrupt and have a Shabbas prior to Rosh HaShanah on
which we read a portion that does not mention curses at
all; sothatthe cursesarenotjuxtaposed to Rosh HaShanah.
And it is for this reason that we read parshas Bamidbar
prior to Atzeres (Shavuos); so as not to juxtapose the
curses in parshas Bechukosai with Atzeres.

Since we follow this practice instituted by Ezra HaSofer,
and we read parshas Bamidbar as a buffer between the
curses in parshas Bechukosai and “zman matan toraseinu,”
Chag HaShavuos, there must be a deeper connection between
parshas Bamidbar and the giving of the Torah. In this essay,
we will explore the practical lesson, we are supposed to learn

from parshas Bamidbar.

HKB”H Instructs the Goyim
to Show Him Their Genealogical Record

We will begin to shed some light on the matter by
introducing a passage from the Midrash (Yalkut Shimoni
Parshas Bamidbar 684). It focuses on the juxtaposition of
the conclusion of parshas Bechukosai and the beginning of
parshas Bamidbar. Parshas Bechukosai concludes (Vayikra
27, 34): "vo ana Uxawe 212 YR wn AR e wR nnenn oN'—
these are the mitzvos that Hashem commanded Moshe
to convey to Bnei Yisrael at Har Sinai. Parshas Bamidbar
begins (Bamidbar 1, 1): 7¥m YrRs 220 12713 nwn UX 1 s
WRT DR IRY AR 78R YINGD DAKREY Nuwn mws wn Wiy mnsa
"En1aRk neab onimawny Yxawe 12 nty Ys—Hashem spoke to
Moshe in the midbar of Sinai, in the Ohel Mo’ed, on the
first of the second month, in the second year after their
exodus from the land of Mitzrayim, saying, “Take a census
of the entire assembly of Bnei Yisrael, according to their
families, according to their father’s house.” Here is the
pertinent passage from the Midrash:
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The nations of the world were envious of Yisrael
when they received the Torah. They protested: “Why
are they more deserving than any of the other nations?”
HKB”H silenced them. He said to them: “Bring Me
your genealogical record . . . like My children bring . .."
Therefore, He counted them at the beginning of this sefer,
after recording the mitzvos ... Because they only merited
taking the Torah because of their genealogy.

This explains the connection between parshas Bamidbar
and Chag HaShavuos fantastically. The Torah teaches us at the
very beginning of the parsha how HKB”H silenced the nations
of the world. In response to their protest against HKB”H for
choosing to give the Torah to Yisrael, it says: “Take a census
of the entire assembly of Bnei Yisrael, according to their
Here the
Torah teaches us that they received the Torah because of their

families, according to their father’s house.”

lineage and ancestry.

The commentaries struggle to explain the connection
between the “sefer yuchsin” (genealogical record, family-
tree, line of descent) and the giving of the Torah to Yisrael.
Furthermore, at first glance, this passage seems to contradict
an explicit teaching in the Mishnah (Avos 2, 12): qagy 1pnm”
7 w1 nRY 1IN TmYs—prepare yourself to study Torah,
since it does not come to you as an inheritance. We see
that the Torah is not inherited automatically. A person must
exert himself and study it diligently; it must be earned. We
will endeavor to reconcile these apparent discrepancies.

The Argument of the Nations of the World
Relates to Torah She’b’al Peh
which Was Given Exclusively to Yisrael

Letus begin by introducing the difficulty the commentaries
have with the objection of the nations of the world: “Why
are they (Yisrael) more deserving than any of the other
nations (to receive the Torah)?” After all, the Torah answers
this objection explicitly (Devarim 33, 2): mar1 83 »2v0n 11 R
7Y NT WK 127 WP D153 NN 1ING At peatn mb ywn—He
said: Hashem came from Sinai, and He shone forth to them
from Seir; He appeared from Har Paran, and He came
with some of the myriads of the holy; from His right hand,
He presented a fire of law to them. Rashi explains: He
presented it to the children of Eisav (who dwelled in Seir),
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so that they would have the opportunity to accept the
Torah; but they did not want it. He also went to Har Paran
and presented it there to the children of Yishmael, so that
they would have the opportunity to accept it; but they did
not want it. The other nations were offered the Torah, but
they refused it. HKB”H only gave the Torah to Yisrael after
the other nations refused it. Hence, their objection does not
make any sense.

To explain the matter, we will refer to what Chazal
expounded (Shabbas 88a) regarding the text related to Matan
Torah (Shemos 19, 17): st 1a 2pYRT ARTPY PR AR Twn R
7"2P 1E5W YR, RTM 73 KA 13 9207AK 237 AR AT NS 18
oW IRY OR1,2010 171N 23R DAR BR B9 RRT, 003930 1 DR oYy
Jmana1ap Xn “Moshe brought the people forth from the
camp toward G-d, and they stood under the mountain.”
Rav Avdimi bar Chama bar Chasa said: This teaches that
HKB”H held the mountain over them like an upturned
barrel. Then He said to them: “If you accept the Torabh,
fine; but if not, your burial will be there.”

Tosafos pose an obvious question (ibid.): Why was
it necessary to coerce Yisrael to accept the Torah in this
threatening manner? Hadn’t they already accepted the
Torah willingly by proclaiming enthusiastically (ibid. 24, 7)
“na’aseh v'’nishma”—we will do, and we will hear?! This
question is answered by the Midrash Tanchuma (Noach 3).
What Yisrael accepted willingly was only Torah she’b’chsav.
Torah she’b’al peh, however, they were not willing to accept at
thattime, because itis difficult to learn and its stringencies are
difficult to observe. Consequently, HKB”H held the mountain
over their heads in a threatening manner to coerce them to

also accept Torah she’b’al peh.

Thus, we can explain that this was the objection of the
nations of the world: Why did you threaten them and coerce
them in this manner? It is likely that if HKB”H had threatened
them in a similar manner, they would have also accepted
the Torah. This explanation can be corroborated based on a
teaching in the Gemara (A.Z. 2b): 1¥%9p neas mivs ,mBY1y Hw wiav”
MR YAMNS 138071 29057 YR nwyw s, mubap K91 s an—
Master of the Universe, “Did You hold the mountain over us
like an overturned barrel, and did we nevertheless refuse
it, as You did with Yisrael (to coerce them to accept the
Torah), as it is written: “They stood under the mountain”?
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According to this Gemara, their complaint was that they were
not coerced like Yisrael to accept Torah she’b’al peh.

The Mouth of a Torah Scholar
Has the Status of a Sacred Vessel

Following this line of reasoning, we will now focus on the
statement in the Midrash: HKB”H silenced them. He said
to them: “Bring Me your genealogical record . . . like My
children bring.” We will interpret this based on the Mishnah
in Pirkei Avos (6, 6) that enumerates the forty-eight ways by
which the Torah is acquired. One of them is: "amw viym"—
limited conversation (idle chatter). This can be interpreted
to mean that if one wishes to acquire the wisdom of Torah
she’b’al peh, one must safeguard the kedushah (sanctity)
of his mouth. This is supported by the following teaching
(Yoma 19b): ;22 naa=1 qnxaw ,wys 921y PYIn nnew me ,Ran s’
EvnR @oata K1 es Rava said: One who engages in trivial
(mundane) conversation transgresses an asei, for it is
stated (Devarim 6, 7): “And you shall speak of them (divrei
Torah).” This implies “them” but not other matters. We
can suggest that this is why it is called Torah she’b’al peh:
Because someone who wishes to master it must be "maYya"—
someone who is in control of his mouth.

It is worthwhile introducing the exalted, sacred comments
of the Ohr HaChaim hakadosh in parshas Pinchas concerning
the passuk related to the tribe of Yissachar, the pillar of the
Torah (Bamidbar 26, 23): ™»an nnavn mfg‘;"—to Puvah,
the Punite family. He asserts that the name ma is related
to the word “peh,” meaning mouth. Hence, ther}; are called
the Punite family implying that they should abstain from
unnecessary and excessive speech, from frivolity and jest, and
from nonsense, because they interfere with the observance of
the Torah. He writes that other respected Jews maintain that
the mouth of a Torah-scholar possesses the status of a service
vessel used to perform sacred services in the Temple. As such,
it is prohibited even to speak mundane matters with it, even
if they are not actually prohibited. Thus, the name Puvah
alludes to a person who is devoted to Torah-study. Similarly,
the designation Punite family implies that they must clear
(nm28%) their mouths of everything except for words of Torah.
This applies to several of the forty-eight ways in which the
Torah is acquired—Ilimited speech, limited laughter, and
limited pleasure.
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A Malach Slapped Nevuchadnetzar
across His Mouth

We will now refer to a related matter in the Gemara
(Sanhedrin 92b). Nevuchadnetzar, the ruler of Bavel praised
HKB”H (Daniel 3, 33): anx 21117 oy mavbwr oby niobna mnisbn”
1MUTT INTR K2 KYRYIRY P TR DY 18 7105 1TR1T 20T PR prys 1A
JEobin [ava 1T RRY mnawn nw o maab wpea ra by “His
kingdom is an everlasting kingdom, and His dominion
is from generation to generation.” Rabbi Yitzchak said:
Molten gold should be poured into the mouth of that
wicked person. For, had a malach not come and struck
him on his mouth to prevent him from continuing his praise,
he would have sought to overshadow all the songs and
praises that David recited in the book of Tehillim.

The holy Sar Shalom of Belz, zy”a, explains why the malach
struck him on his mouth based on a teaching from the holy
Maggid of Mezritsch, zy”a, that the kedushah of speech and
the kedushah of the “Bris” are interrelated. A person who
sanctifies one of them is able to sanctify the other. The source
for this notion is found in the Sefer Yetzirah (1, 3); it states the
“Bris of the tongue” is aligned with the “Bris milah”—i.e., they
are both located in the midline of the body. Additionally, it
teaches (6, 7) that HKB”H actually entered into both of these
covenants with Avraham Avinu—the “Bris milah” and the
“Bris of the tongue.”

By fulfilling the mitzvah of “Bris milah,” a person becomes
worthy and capable of praising and expressing gratitude to
HKB”H with a clean, pure mouth. This explains why the malach
struck Nevuchadnetzar on his mouth. For, the gematria of 11"a
(85) equals w1 (85)—alluding to the fact that only someone
who has been circumcised is capable of using his mouth to
express gratitude and praise Hashem. Therefore, the praise
extolled by Nevuchadnetzar was meaningless and worthless;
on the contrary, it was preferable that he remain silent.

Now, we can also better appreciate the response of HKB”H
to the nations of the world: HKB”H silenced them—ang”
ma.  Literally, this means that He blocked or shut "yma"—
their mouth. It is teaching us that their mouth is not fit to
engage in the study of Torah she’b’al peh. To emphasize this
point, the Midrash continues: He said to them: “Bring Me
your genealogical record . . . like My children bring.” In
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other words, Yisrael trace their lineage back to the holy Avos,
who performed the mitzvah of “milah,” which was given to
Avraham Avinu. On account of the Bris i7" whose gematria
is the same as m1"g, they are capable of also sanctifying the
“Bris of the tongue.” Clearly, this is not true for the nations of
the world. They lack the mitzvah of “milah.” Hence, they lack
the capacity to study and comprehend Torah she’b’al peh.

A Jew’s Mouth Is the Parchment
of Torah She’b’al Peh

With immense pleasure, we will continue this sacred
pilgrimage by elaborating further on the profound response
of HKB”H to the nations of the world: 1% 2nx ,77apn 110 nnY”
TPRYAR AW DWS ..05YW PonT 98w Y Rean. In Shev Shematita
(Introduction), the brilliant author of the Ketzot HaChoshen,
ztz"l, cites the Maharal of Prague in Tiferes Yisrael (Chapter
68). He focuses on the statement in the Gemara (Gittin 60b):
Lyaw moma7 Trawa KUK YRAwe oy NS n7apn nns KY L 231 sy
"ma—Rabbi Yochanan said: HKB”H only entered into a
covenant with Yisrael on account of the Oral Law. Just like
Torah she’b’chsav is written on a “klaf” (parchment); so, too,
Torah she’b’al peh must be written on some sort of “klaf”—
namely, the mouth of the scholar who engages in the study of
Torah she’b’al peh.

Now, from a sefer-Torah inscribed on a parchment prepared
from an animal’s hide, the covenant and unique bond that
exists between Yisrael and their Heavenly Father is not so
apparent. From Torah she’b’al peh, however, that was given to
Yisrael to be studied and transmitted orally, this relationship
is ever so apparent. When a Jew’s mouth becomes so pure
and refined that it serves as a “klaf” for Torah she’b’al peh,
the covenant and intimate relationship that exists between
Yisrael and HKB”H is evident! For this reason: “HKB”H only
entered into a covenant with Yisrael on account of the
Oral Law.”

Accordingly, the Shev Shematita goes on to address a
statement by Rashbi in the Yerushalmi (Berachos 1, 2): 19x”
RIP YANR R IRTWY TN N2MINRT ROPYWS 20T KW DY K
95 1Y 2P TN RAPMING YD T TN, PRIE 1N wa 92Y aneT Nt
a1 Had I been on Har Sinai when the Torah was given
to Yisrael, I would have pleaded with HKB”H to create man
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with two mouths—one to engage in the study of Torah and
one to perform all of his personal needs.

Here is the explanation. The “klaf” upon which Torah
she’b’chsav is written can only come from a kosher, “tahor”
animal; it must be prepared and processed I'shma—with this
specific purpose in mind. Similarly, the mouth of a Torah
scholar, which is the “klaf” of Torah she’b’al peh, must be
“tahor” and prepared I'shma—with the kedushah of the Torah
in mind. For this reason, Rashbi wanted a Jew to have a special
mouth just for studying Torah, so that it would not be tainted
or desecrated by frivolous and improper speech. This would

ensure the kedushah of the “klaf” of Torah she’b’al peh.

This explains beautifully the teaching in the Mishnah
(Avos 3, 9): 1nnorY naTIy IRV ARTY YD NIRRT 12 R0 029
JRARTERAR ANNON PR OINYM ARTY NRTIp nnsnw Y1 nnepnn nnsn
Rabbi Chanina ben Dosa says: If one’s fear of sin takes
precedence over his wisdom, his wisdom will endure; but
if his wisdom takes precedence over his fear of sin, his
wisdom will not endure. As stated, according to halachah, a
“klaf” must be prepared I'shma. Thus, aJew’s body that serves
as the “klaf” of Torah she’b’al peh must be prepared I’shma.
This is accomplished by having “yiras shamayim,” striving to
fulfill all the 248 mitzvos asei, and heeding not to transgress,

chas v’shalom, any of the 365 mitzvos lo ta’aseh.

This is the implication of the passuk (Tehillim 111, 10):
"1 N8 on nwst"—the beginning of wisdom is the fear of
G-d. Prior to engaging in the study of Torah she’b’al peh, a Jew
must develop a fear and reverence of Hashem; this processes
the physical body I'shma. Thus, his body will be fit to be the
“klaf” of Torah she’b’al peh. Therefore: If one’s “yirah” of sin
takes precedence over his “chochmah,” his “chochmah”
will endure, since his “yirah” prepared and trained his
body to be a kosher “klaf.” As a result, his “chochmah” will
endure. This is analogous to a sefer-Torah that exists on a
kosher “klaf.” Butif his “chochmah” takes precedence over
his “yirah” of sin, his “chochmah” will not endure, because,
without “yirah,” his body is not fit to be a “klaf” upon which
the kedushah of the Torah can take effect. As a result, his

“chochmah” will not endure.
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In the Merit of the Mitzvah of Milah the Body
Is Sanctified to Serve as a “Klaf”

I had awonderful idea. According to Rabbi Yochanan in the
Gemara cited above, HKB”H only entered into a covenant with
Yisrael for the sake of Torah she’b’al peh. Yet, in parshas Lech
Lecha, when HKB”H instructed Avraham Avinu to perform the
mitzvah of “milah,” it states explicitly (Bereishis 17, 7): »nmpmy
2UPYRY 15 nn a1y nvab Rt AN AT 121 70510103 N3 NX
7R qyary1i—and I will uphold My covenant between Me
and you and your offspring after you, throughout their
generations, as an everlasting covenant, to be a G-d to
you and to your offspring after you. In other words, HKB"H
entered into a covenant with Yisrael in the merit of the
mitzvah of milah. So, we have an apparent contradiction.

In truth, we can reconcile this apparent contradiction
simply by accepting that both statements are true—HKB”H
entered into a “Bris” with Yisrael both in the merit of the
mitzvah of “milah” and in the merit of Torah she’b’al peh.
The problem, however, is that Rabbi Yochanan uses the word
“only”: HKB”H “only” entered into a covenant with Yisrael
on account of the Oral Law. This implies that the covenant
was solely in the merit of Torah she’b’al peh.

Based on what we have just discussed, we can resolve this
question as follows: Indeed, Rabbi Yochanan’s statement is
correct; however, there is a prerequisite for studying Torah
she’b’al peh—a Jew must first sanctify his mouth, so that it
is fit to be a “klaf” upon which to effectively record Torah
she’b’al peh. As we have learned, this is impossible without
first performing the mitzvah of “milah,” since the kedushah of
the Torah is incompatible with the tumah of the foreskin.

So we see that the two are intimately connected. Indeed,
Rabbi Yochanan specified that HKB”H “only” entered into
a covenant with Yisrael on account of the Oral Law.
However, there is a prerequisite; a Jew’s body is not fit to be
a kosher “klaf” for Torah she’b’al peh until he has performed
the mitzvah of “milah.” This coincides magnificently with the
gematria we learned from the esteemed Sar Shalom, zy”a—
This
teaches us that on account of the kedushah of the "Bris,” one

that 7”1 and s share the same numerical value.

can acquire the kedushah of the “peh.”
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The Holy Avos Sanctified Their Bodies
to Be Parchments for Torah She’b’al Peh

Following this sublime path, we can now shed some
light on the response of HKB”H to the nations of the world:
HKB”H silenced them. He said to them: “Bring Me your
genealogical record . . . like My children bring ...” Itis
well-known that the holy Avos were able to acquire and
observe the entire Torah before it was given to Yisrael at Har
Sinai due to their extraordinary level of kedushah. As we are
taught in the Gemara (Yoma 28b):

PrRY, 0973 K3 1PT DaRT TARIY 0T 13003 SR 19T 19aK BaR
WP IPT AN 2PYY ,PIINY 17T 0 1 MMRAY 1T A2 2w 1PT 10AN
55 1273K BTN B2 37 1K LI 1730 DRAWT Y AR, n 1t
sPNE? MNRYR Y] SYIPa BTNAN YR TR 3P mRaw A9 1IN
*MTIN AN L 19Awan a1y 19UAR AR BrRaR B LL[anmnT onipn
/718 9yaw 1790 ARNT SNS8Y 1IN AR

Avraham Avinu was an elder sitting in a yeshivah, as
it states (Bereishis 24, 1): “And Avraham was an elder,
well on in years.” Yitzchak Avinu was an elder sitting in
a yeshivah, as it states (ibid. 27, 1): “It was when Yitzchak
became an elder” Yaakov Avinu was an elder sitting

in a yeshivah, as it states (ibid. 48, 10): “And the eyes of

Yisrael were heavy from age.” ... Rav said: Avraham Avinu
fulfilled the entire Torah, as it states (ibid. 26, 5): “Because
Avraham obeyed My voice.” . . . Avraham Avinu fulfilled

even “eiruvei tavshilin,” for it is stated (in this passuk) “My
laws” (in the plural), referring to both Torah she’b’chsav
and Torah she’b’al peh.

Let us elaborate. Although Torah she’b’chsav was not yet
given during the times of the Avos; nevertheless, in the merit
of the mitzvah of “milah” that they all performed, they were
privileged to hear the entire Torah as a form of Torah she’b’al
peh directly from the mouth of HKB”H. As they expounded in
the Midrash (B.R. 64, 4) on the passuk (ibid. 26, 5): “Because
Avraham obeyed My voice”—there is not a single day
that HKB”H does not introduce a new halachah in the
heavenly court . .. Avraham knew even those halachos.
In other words, Avraham Avinu was privileged to hear the
voice of HKB”H introducing new halachos daily. This qualifies
as Torah she’b’al peh to which HKB”H attests: “Avraham
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obeyed My voice.” The same was true of Yitzchak Avinu and
Yaakov Avinu, who sat in the yeshivah and were privileged to
study and observe the teachings of Torah she’b’al peh.

This then is the message HKB”H conveyed to the nations
of the world who objected to the fact that Torah she’b’al peh
was given exclusively to Yisrael: HKB”H silence them—nno”
mma—because their mouths are not fit to study Torah—
because they defile their mouths with prohibited speech
and prohibited foods.
genealogical record . . . like My children bring.” Yisrael

He told them: “Bring Me your

are the descendants of Avraham, Yitzchak, and Yaakov, who
sanctified their mouths; Yisrael are privileged to inherit
their neshamos from these holy Avos. Hence, they merited
receiving the Torah she’b’al peh that the Avos were privileged
to hear from the mouth of HKB”H.

In truth, however, HKB”"H was conveying to them a more
profound message. Yisrael, My children, are themselves a
type of "pom maw”. Since they are a “klaf” for Torah she’b’al

peh, their bodies are like a sefer Torah. You, the nations of

e
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the world, cannot make this same claim, because you are

uncircumcised and are not vessels fit for kedushah.

In conclusion, this discussion teaches us a vital lesson. The
true preparation for receiving the Torah on Chag HaShavuos—
“zman matan toraseinu”—is to renew the covenant HKB"H
entered into with Yisrael for the sake of Torah she’b’al peh. As
explained, this is accomplished by sanctifying our mouths to be
fit to serve as a “Kklaf” for Torah she’b’al peh. From the aspect of
nyan1e"—refraining from doing something wrong or negative—
this entails limiting one’s speech, avoiding idle, meaningless
chatter and, of course, refraining from lashon hara. From the
aspect of "am mey”—doing things that are good and positive—
it is incumbent upon us to sanctify our mouths to be worthy
of studying Torah she’b’al peh and davening with kavanah for
Hashem to help us succeed in our pursuit of the chochmah of
the Torah. In this merit, may we be privileged to renew our
covenant with HKB”H on the auspiciously approaching Chag
HaShavuos by receiving Torah she’b’chsav and Torah she’b’al

peh on each one’s respective, kosher “klaf.”
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