
 tuv vn irvtu wv kg ohsgbv l,sg kfu v,t ifk
 /// uhkg ubhk, hf(th-zy)hbjurv uekjc jna ,uhvk - 

     tu,ujhkac hf 'wv kg l,t ohsgubv l,sg kfu v,t 'lf khcac 'ifk :h"ar
ka ubumra e"vpxc t,ht /vzv ,eukjnv tuv ubk tku 'irvtk vbuvf ,,k h,hag
hf 'wv ,crhek ,ufzk hsf ot hf ',urtp,vu sucf oak vhv tk vkusd vbuvfc jre
hta vcdabu vnumg vkgnk ,ufzk ohkufh vbuvfv ,ugmntca ihcv u,bhc cjurc
kct 'wv ,cre thv u,buufa ;t kga van uk rnt z"gu /vsgkcn vdhavk rapt
ubhkg van ka u,cua,u jre ka u,bgy cyhv ihcvk hsfu /wv kg ekuj tuv vagnk
;hsg tuva ihcv gusn 'vvhn, ohrrugn u,ghc,u ubumr hf 'jre ka u,gs ;uxk ,srk
vchx uz iht ihhsg kct 'vkusd vbuvfca vcdabv vkgnv ,t dhava rcsv ,nt ?irvtn
hatr 250 ka o,uprymv ,chx ihcvk ubhkg sug /irvtn r,uh u,ut v"cev ;hsgha

'u,,jn aht uchreha (u euxp) van ,mgn tukv 'jre ,sg kt ,utrsvbxoda ohtur 
'jre kg ubhaeva vn ovhkg od ,uaevk aha vn scknu 'vkusd vbuvfk uut,v ov
d"vf er aha ugsh hrv 'onmg ,t ifxkn uaaj tk lhtv ,uaevku ;hxuvk ubk ah
vhvh tuva zujt hmjk ahka ihc ot hf ovn t"fk iht ohsngun 250 ahafu 'sjt

 !v,hn chhj,h lfn vtmu,fu 'vrz at chren ubhva htsuk cureu 'rjcunv
ubk ihta suxhv omg kg uekju 'ovng v,hv ,rjt jur u,sgu jrea k"h obnt    
ohh,tnvk u,mgc van ka uhrcs ifu, rhcxnaf khgk h"ar ihhgu 'sjt ivf tkt
ohxunhb ah ohudv hfrsc ovk rntw :k"zu ',ruye chrevk ,utrsvbx hatr ohahnju
iurt 'sjt wv tkt ubk iht ubt 'sjt ,hcc ohmce,n okuf ihtu vcrv ohrnufu vcrv
hbt ;t 'vkusd vbuvf ohaecn aht 250 o,tu 'wt d"vfu wt jcznu ,jt vru,u wt

huk ,hck irvt vyn jrp vbvu ,sgv kvt kt van tchu ,rjnn hvhu
/// ohsea kndhu .hm .mhu jrp tmhu - (df-zh) vru,c ,ukhng ihbgc

    d wekkkk""""eeeeuuuummmmzzzz    iiiihhhhhhhhyyyyaaaabbbbhhhhhhhhpppp    vvvvaaaannnn    wwwwrrrrinzc ohseau ohmhmu ohjrp uhv lht 'vun,k aha 
zt hrpv rfuva rjt eru 'hrpv ,ybj tuva .hmv tc zt kpub jrpvaf tv 'sjt
ouan 'ohseav knda hrjt ohjrpv urtaba ogyva van wr wh,u /ohsea iva rfuv
kfu ,ukhngv kf hnad ka ohrcsca 'hnad ohrcsn vauseca ohrcs thbas
',ukhngv omgc ,hkf, oua iht ,ntcu'rcs vzht ka vtmu,v dhavk hsf vsucgv
,uks,avc exuga hn iudf :kank /aeucnv rcsv dhavk hsf tmnh, tfhv er tuv
,uks,avc exgh tk htsuc 'exgv hkc vbxrp uk vhv ukht ,ntc 'u,xbrp lrumk
exgva 'vauseca ohrcs hcdk if ubht kct /exg u,utk rehgu kkf lrum oua ihta
z"gu /aeucnv rcsv dhavk hsf tmn, tfhv er ubhtu 'unmg hbpc ,hkf,v tuv kngu
uvz vru,c kngv hrv /"urmuhk jur ,jb vaugu vru,c uknga hn hrat" :wndv vrnt
'ohseav kndv hrjt od urtab ohjrpv tpud vz kga 'ubk znurn f"gu /"ostvk rautv"

/u,unmgc ,hkf, tuv tkt 'ehr rcs ubht vauseca rcs lurmk exgv kfa ,uruvk
 hrcsc arupn van wr hrcsn k"bv suxhu   oooohhhh,,,,hhhhggggkkkk    vvvvbbbbhhhhccccvvvv:k"zu (d"k aurs) c,f 

  

oxu ,ubcrev kfn vchcjv ,ryev thv 'kfn chcj ahna, ofk tv 'lfc vmur
rat ahtv vhvuw ovc vr,v lfhpk 'tuvhctu csb uprab uca ufu,c iu,b ,unv
tuv rjcha hna ohgsuh ubt iht hfu /u,ausec tuv rcf 'wausev tuv wv rjch
tmh uc rjcha hn 'uchhj,, tka ofk rnut hbhrv 'van ovk rnt tkt 'ausev
ouen ah ',tz ovk rnuk van lrmuva lu,n vbv /k"fg wohscut ofkufu 'hj
,ukgnc ,ukg,vk ,kufhv t"fk i,hb o,gsk 'vz rcsc ung uhv oheukja ehhsk
anak tuv od htfz vkusd vbuvfv ,kgnc aha ,udavv dhana hn kfu 'ohause
,jb ohrrugnv ohkusd ohbvf ucr,ha v"cev .pj vhv o,gsk 'vkusd vbuvfc
ohnrun ohabt hf ',ruye rhyevk ovn sjt kf vmr o,bgy rutku 'uhbpk jur
van lrmuv ifku 'd"vf ,sucgc aha vnrv vkgnv ,t dhav ift ovn t"fu uhv
t"f ka u,sucgc .pj v"ceva rcsv ,nta ;t kga 'o,ugy kg oshngvk
v"cev iht vbuvfv ,sucg ihbgk kct 'vsucgv ,ukkf ihbgk vz kct 'ktrahn
uvn irvtuw :jre ,sgk rntaf van ,buuf icun vz hpku /sjt ivfc ot hf .pj
,uhvk vfhrm vk vfz irvta vbuvfv ,kgna ovk rnuk vmra 'wuhkg ubhk, hf
ouen kfn 'sutn vcdab vkgn ift thva ;t kgu 'lfc vn ka rcsf ofkmt

 /uhkg ubhk, hf ofk vnu 'vnutn vuua vz iht trucv iumrk vz ihta iputc
vrh,h vkgn hshk tucku ,ukg,vk ;tua wv aecn kfa ',urusk sunhk vzu    
a"vn oda vjfuv vbht u,phtaa ,gsk uhkg okut ',hjfubv u,kgnu u,drsnn
in hf ',hjfubv u,drsnc teus rtaha ohnav in ohmpj ohngpk hf 'ung ohnhfxn
ohccxn ift ztu 'hjfubv ucmnc u,sucgc teus vhuk, u,nab iueh,a ohgsuh ohnav
hbp ov lfa ost vturaf ifku 'r,uhc ,ukg,vk u,kufhc vhvh tka ohnav in
hf 'u,sucgcu u,drsnc xtnh tku 'vhnusc wv ,rhzd kcek uhkg kyun 'ohrcsv

/,hjfubv usngnu u,drsnc teus vhuk, u,cuya ohnav in tuv ,ut runtf
ot hf ohdaun obhta ',uhkf,v rtan ;kj,ha vn 'tuv ,hkf,c ykjunv cuyv"
,kj,vu ,hatrn ;fh, u,hrjtu ,hkf,v kt ghdnu daun vhvh - vzu ̀ rcsv ;uxc
'vkg,,a ',hvktv vru,v exgc tkt tmnhh tk hf 'rundv cuyv tuv 'rcsv
vbnn dhavk kfuh tk vc uexg,vc ot ukhpt tkt 'sug tku /vbnn lanbv kfku
udhav ukhtfu 'u,hkf, scht tk 'ouen kfn - aehc ratn vnutn gsh tku 'oukf
:(c 'u vkhdn) orntc 'sushjv sm kg 'k"z 'o,buufc .hknb ifu /uk cajhh ykjvc
vc tumnk ,kufh tk 'vru,c ,gdhaf 'ot :rnukf /ihnt, kt - h,tmn tku h,gdh
int, kt - rjt gbun vzhtk ut 'rcs u,ut ka uenugk lkfa ghdv tk hf 'vnutn
thv vnmg vghdhva hpk 'vcrv ,tmn 'vcrst hf `,tmn tka ,ntc if tuva
ohkv,) v"g lknv sus rnt uz vbuufk hkutu /,hkf, ,davk lk cajh,u 'vthmnv
cuyu lhrat 'kft, hf lhpf ghdh `uhfrsc lkuvv 'wv trh kf hrat" :(c-t 'jfe

 /k"fg '"kebc rtc,h uhktnu /"lk
ouen aha !vthmnf chaj vghdhv omg - vgdhna hna 'uhrcs arupn hrv    
hn ut 'wndv hrcs ihcvk vfz tku 'sunkk gdhn sjt ota 'rnuku ,ugyk sjtk
gdha 'rnuk kufh 'vumn u,ut ,uagk vfz tku 'thva vumn vzht ,uagk knga
,kgu, ahu 'rund ,ugy uvza ihcvk lhrm z"gu 'ukngc ,hkf, oua vhv tku 'ehrk

/,hkf,v ,dav huv vghdhv omgu /,umnc vghdhu 'vru,v kng kfc vkusd

""vru,c exugu o"ufg - Hashem saw that the jb hbc were not keeping the jb hbc ,umn wz, so wv was rh,n them from their obligation of keeping them.
The Gemara asks: If so, it results in rfab tyuj? tbhcrs vhrc rn answers: not that they won’t be punished, rather they do not get rfa for being
ohhen them. But rhtn wr says, "kusd ivff tuv hrv vru,c exuga ohcfuf scug"? The Gemara concludes that if a o"ufg keeps the ,umn wz they do
receive rfa, but it is downgraded to be like a vaugu vuumn ubht.  [hrv v"s]wxu,  addresses why rhtn wr compares an o"ufg who learns (,umn wz) to a
kusd ivf. Because the pasuk [wd hkan] says about Torah, ohbhbpn thv vreh. This means a j", who acquires it is more precious than the d"vf who
enters ohbpku hbpk. Based on this, a j", rznn has vnhse over a .rtv og d"vf, regarding many ohbhs ]g"ua[wy't"br s"uh . So, rhtn wr is saying:
although normally one who learns is greater than a (.rtv og) d"vf, an o"ufg that learns is not greater, but equal to a d"vf. wxu,  explains: when wr
rhtn said a d"vff vru,c exuga o"ufg, he means if he studies the jb hbc ,umn wz. Regarding other ,uumn we know v,hn chhj ,",c exuga o"ufg. 
    The Gemara [/dh vdhdj] quotes "ohcfuf scugk vru, hrcs ihrxun iht hnt r"tu". This is because it says "ougsh kc ohypanu hud kfk if vag tk".
Hashem did not give ,umn or ohypan to the other nations. The hrhtn quotes our Gemara andrhtn wr, that although we may not teach vru, to a
o"ufg, we may teach them the ,umn wz. Tosfos [iht v"s] asks: why does hnt wr learn his ihs from this pasuk? We already know exuga o"ufg
v,hn chhj vru,c, so if we teach it to him, we will be rug hbpk rcug which is t,hhruts? Tosfos suggests, maybe hnt wr is referring to the ,umn wz &
that it’s ruxt to teach this to them, but this can’t beruxt, because rhtn wr says a ,umn wzc exuga o"ufg is like a kusd ivf? Tosfos concludes that wr
hnt is referring to another o"ufg ready to teach it to him. So, even though in this situation one would not be rug hbpk rcug, still hnt wr teaches it’s
ruxt to teach him because of ceghk uhrcs shdn. The j"cv ,uvdv [wn ,ut] on wxu, quotes the cegh iuhg that argues on wxu, and answers that our
Gemara of rhtn wr that they may learn ,umn wz is only before vru, i,n. After vru, i,n it has becomeruxt to teach a o"ufg even the ,umn wz.

]n"dt [yp wx d"j s"uh van wr     discusses if one may teach an vru, hrcs o"ufg. He brings the Gemara [jf ,ucu,f] that it’s ruxt to teach Torah to
an scg. This is how the o"cnr and g"ua pasken, so certainly, says van wr, it is ruxt to teach vru, to an o"ufg. R’ Moshe says regarding the wz
jb hbc ,umn, he quotes the above  wxu, that it is r,un to teach it to them. He says, even though there are some that argue on Tosfos, like the ,uvdv
j"cv, it’s not rc,xn like them, but like Tosfos, that it is r,un. However, the rest of Torah and k"zj ,usdt are ruxt to teach to them. The o"cnr
[wh'j"p ohfkn wkv] says: "jb hbc ,umn wz kcek okug htc kfk ;ufk vrucdv hpn van vum". If they don’t accept, they are v,hn chhj. Those who are kcen
are classified as a cau, rd. The Rambam explains: if a cau, rd is kcen and ohhen the ,umn wz because this is the wvn huuhm, he gets a c"vugc ekj.

                                                                                                                                                                                                              

Viznitzer Rebbe, R’ Chaim Yehuda Meir Hager zt”l (Zecher Chaim) would say:
    “‘What led Korach to rebel? The laws of Parah Adumah.’ (Medrash) Korach reasoned: ‘I know that machlokes can
defile a person, but isn’t it worth becoming temporarily defiled in order to bring about the pure results which I seek?’ Why
was Korach wrong? Because one can never guarantee that the impurity of machlokes will be only temporary. As Chazal
teach: ‘Machlokes is like an overflowing canal; once the ditch is breached, the opening gets wider and wider.’”

A Wise Man would say: “Jealousy is, I think, the worst of all faults because it makes a victim of both parties.”                   
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (36)
Cars and Automobiles: Erev Shabbos Traveling. Regarding
traveling on Friday, there are four things to consider. 1) The
worry of the Gemara (1) that a traveler will not have enough food
to fulfill the mitzvos of Shabbos. 2) Having enough time to wash
and change for Shabbos. 3) Not coming to chilul Shabbos. 4)
What to do if sunset arrives and he has not reached his destination.   
Food and Washing. Chazal say (2) that a person should not
travel on Friday more than three parsaos. This is approx. one
third of a day’s traveling. This means he should finish his trip by
the first third of the day (3) so that those at his destination will
have enough time to prepare food for him. Nowadays when he
can call ahead by phone, this reason does not apply. Also the
M.B. (4) says that today people prepare extra food before
Shabbos, and there is enough for a surprise guest. This reason
would not apply when traveling with a large family, but the first
reason (informing by phone) applies. Still, one has to be careful
to arrive in time to wash up and dress properly for Shabbos.

      

Avoiding Chilul Shabbos. When planning to travel on Friday,
one must take into account the worry of not desecrating Shabbos.
Driving after sunset has multiple issurim occurring every moment
he drives with his foot on the gas and with each tap of the brakes.
He has to take into account the possibility of traffic jams and other
road delays. There is even a worry of a flat tire or other mechanical
delays. There is no finite deadline in halacha. Some Rabbanim
advise to drive in such a way that according to regular driving
time he should arrive two hours before candle-lighting. In Eretz
Yisroel, certain groups have a custom to allow twice the time of a
normal trip. Some Gedolim have their own chumra not to travel
after halachic midday. Similarly, when traveling by plane, one
must calculate travel time and what could go wrong. Also, if one
is at the airport and he sees repeated delays, especially due to a
plane coming in from elsewhere, or stormy weather, he should
just go back to where he came from and not risk chilul Shabbos,
even if he will lose his non-refundable ticket money. One should
also remember the luggage complications that could occur.

       



     The posuk relates how Korach argued against Moshe, saying: “Why do you get to be the leader, the king, and Aharon the
Kohen Gadol? Isn’t every yid holy? Didn’t all of us hear Hashem speak at Har Sinai? Why do you think you’re better than
everyone else?” Although Korach said this as part of a heretical argument against Moshe Rabbeinu, the Gemara in Sanhedrin
(109b) is clear that when Korach said that every yid is holy, he was not lying! "ohehsm okuf lngu" - indeed, everyone in Klal
Yisroel at the time was taka a big and holy tzaddik. In our times as well, the sefarim tell us that every yid has at least some
aspect to him in which he is a tzaddik; by some, it might be more obvious, and by others perhaps less so. But every yid has a
little tzaddik inside of him which, if he digs deep and finds it, can develop and strengthen until everything else simply falls away. 
    Now, this is not merely some “feel-good” idea, but a real achrayus. R’ Meir Soloveitchik zt”l used to relate how his holy
Zaida, R’ Chaim (Brisker) Soloveitchik zt”l once noticed that several chassidishe fellows were staring intently at his
visage, and so, he turned to them and asked, “Please tell me. What are you looking at?” The chassidim replied that it is
brought down in the “sfurim hakedoshim” that there is a big inyan to look at and contemplate the face of one who is a
tzaddik, and therefore, they took the opportunity to come and gaze upon his countenance. Dryly, R’ Chaim said, “If that’s
the reason, well, the posuk says (Yeshayah 60:21) wohehsm okuf lnguw, that every yid is a tzaddik; indeed, it would do you a
whole lot better if every one of you took a good look at yourself and your own deeds, than if you just stare at me ...” 
     That is the achrayus of a yid. Each one of us must look deep inside of himself and recognize where his assets and
strengths lie, and how he, too, can develop his hidden “tzaddik,” the great and latent potential that resides within him. By
doing this, he too, can become the greatest and biggest tzaddik he can possibly be.

     Moshe Rabbeinu, in an attempt to promote peace and put a stop to the brewing machlokes, reached out to i,s and orhct.
The Ohev Yisroel asks two questions on the above posuk. Firstly, why was it critical at this junction to trace their lineage by
saying Bnei Eliav? The Torah already mentioned that. Secondly, why did they respond to Moshe by saying "vkgb tk", we
won’t go up? They should have said, "tcb tk" or "lkb tk", we won’t come or go to you?
    He answers that Moshe saw where this was heading. He realized that from their perspective, they wanted to continue
fighting. Hence, Moshe sought to tap into their vnabv arua; Eliav, their father, who was a tzaddik. He adds that Eliav is
comprised of the words "ct hk-t". Hashem is my father. He hoped that the mere mention of where their soul originates from
would awaken an inspiration in them to do teshuvah. orhctu i,s though, were no fools and realized his intent. They, therefore,
brazenly said, "vkgb tk". We have zero intention of going up, having an aliyah, or repenting.
    Perhaps we can add to this. Moshe sought to awaken in the Bnei Eliav, the zechus avos that we Yidden always rely on. Even
if they were doomed to fail, maybe, just maybe, the merits of Eliav would help sway their plans. 
    In last week’s parsha, we learned about vbuph ic ckf, who stood up against the other spies. Rashi in ohnhv hrcs says that
really his name was iurmj ic ckf. He was called vbuph because he was vbup, he turned away, from their nefarious plans.
    The question is that he should have been called hbuphv ckf with the adjective tacked on to his own name. Why was it placed
instead, as his father, ben Yefuneh? The machshava could be that his ability to withstand the pressure from the other meraglim
stemmed from the traits and zechusim of his illustrious father. It was his zechus avos that truly rescued him.
     Yehi Ratzon .... that v"cev should constantly remember our ,uct hsxj and bring yeshuos for all of Klal Yisroel B’karov!         

                                                                                                                                                                                                              

ofh,ct ,t uthmuhu /// cegh tc ratf
 vzv ouenc oucahu ohrmnn(j-chwt ktuna)

 wv ofu,cu ohase okf vsgv kf hf
 /// wv kve kg utab,, gusnu(d-zy)

 hbc orhctku i,sk trek van jkahu
/// vkgb tk urnthu cthkt(ch-zy) 

 wudu vrmgb vpdnvu sgun kvt j,p kt van kt irvt cahu /// vpdnv rmg,u ohhjv ihcu oh,nv ihc snghu(uy'dh-zh)
     Rashi quotes the Medrash Tanchuma: “Aharon took hold of the angel [of death] and held him against his will. The
angel said to him, ‘Allow me to accomplish my mission.’ He replied to him, ‘Moshe commanded me to stop you.’ The
angel said to him, ‘I am the messenger of the Omnipresent, and you are the messenger of Moshe.’ He said to him, ‘Moshe
does not say anything of his own volition, only at the bidding of the Almighty. If you do not believe me, the Holy One,
blessed is He, and Moshe are at the entrance of the Ohel Moed [Tent of Meeting]; come with me and ask him.’ This is the
meaning of the statement, ‘Aharon returned to Moshe.’ (Medrash Tanchuma, Tetzaveh 15) 
    An epidemic had broken out in Vloshchov. People were dying at an alarming rate and no one had any idea how to halt
its progression. Medically speaking, there was no one qualified to treat the sick and dying, so it was decided that a spiritual
solution must be sought. A respectful delegation from Vloshchov traveled to Radomsk to hastily speak with the tzaddik,
R’ Shloime Rabinowitz zt”l of Radomsk. They asked him to please return with them to his hometown, for he grew up in
Vloshchov, and pray for its stricken residents. He was eager to help and traveled with them to the small nearby town.
     As they neared the entrance to Vloshchov, R’ Shloime was greeted on his approach by the venerable leaders and
talmidei chachamim there, headed by the local Rav, and behind them the entire populace of Vloshchov - men, women and
children - all decked out in their Shabbos finery, with singing and adulation.
     “How great is the ruach hakodesh of the heilige Yid HaKadosh of Pshischah!” exclaimed R’ Shloime as he took in
the sight before him. “I recall that when he once visited this town - I was then a little boy - all the townsfolk came out to
greet him with due pomp. My father, Reb Hirschele, who was the respected lay leader of the community, traveled with the
Yid HaKadosh in his carriage, and he sat me on his lap. When the tzaddik saw me there next to him, he pinched my cheek
in a grandfatherly way, and said: ‘Nu, nu ... When you grow up and come here, you’ll be honored more!’”
      R’ Shloime was brought to the home of the Rav where he found comfortable arrangements. The next morning, the
tzaddik instructed all the townsfolk to walk with him around the edge of the local cemetery. They followed behind him and
then he began to recite the following words: “Concerning Aharon the Kohen Gadol we read in Parshas Korach, ‘And he
stood between the dead and the living, and the plague was stayed.’ Now reason dictates that there should be only living
people, not dead - for what use does the Almighty have from the dead? Even if they are righteous and dwell in the Gan
Eden, what benefit does Hashem have from them as they sit there, basking in the soothing warmth of Paradise? 
    “But living people thank Hashem. They daven, they praise, and they bless Him! On top of all that, they drink L’Chaim
now and again!” [And here R’ Shloime indulged in a play on words on the similarity between "oh&h 'j(k" - the toast “To Life”
that accompanies a convivial sip of shnapps, and "o&h'h )j(k" - the jowls of the Korbanos, the animals that were offered in the
Bais HaMikdash, as a reminder of tefillah, prayer, which is breathed and mouthed by the mispallelim.] 
     R’ Shloime closed his eyes and spoke in a soft voice. “When Pinchos ben Elazar ben Aharon davened to Hashem that
He remove the plague, he pointed out to the Almighty these two advantages of the living over the dead: first, that they pray
and secondly, that they say L’Chaim. And so we find, indeed, that ‘He [Pinchos] stood [in prayer] between the dead and
the living (hachaim).’ And through the strength of this argument the plague was indeed banished.
    “Now, you good folk,” concluded R’ Shloime, “would you please learn from the great tzaddik, Pinchos, and bring a
drop of vodka here, so that we can all partake and say L’Chaim?”
    A few of the townsfolk hurried home to bring some whiskey and refreshments, and right where they stood, just outside
the cemetery walls, they drank L’Chaim, and in loud, happy voices wished each other “Life”!
     From there they went home with happy hearts, and within a short time the epidemic vanished from their town.                  
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 /// uhkt chrevu ausev ,tu uk rat ,t wv gshu rec(v-zy)
llllyyyynnnn: Chaim was furious with his boss. A series of hard
decisions in the company caused him demotion and
considerable embarrassment amongst the other employees.
Deeply hurt, he decided to write an email to his boss. After a
few paragraphs of sharply worded literature, he concluded
with a sentence expressing his feelings and his name.
    He was about to send the email when his phone rang. It
was a good friend on the other line calling to “catch up.”
Chaim was in no mood for a shallow conversation. He
unleashed on his friend about all that was going on at work
and how he just wrote a very sharp-worded email to his boss.
    “Chaim,” begged his friend, “be smart and wait on that
email. You can lose your livelihood and really get yourself
into trouble.” Despite his frustration, Chaim heeded his 

  

friend’s advice. The next day he re-read the email and made
considerable changes but couldn’t bring himself to send it.
The following day the same thing happened, until eventually
he had no desire to send it at all.
    A week later, the boss called him over. “Chaim, we are
impressed with how you handled the situation last week and
didn’t make a fuss when you were slighted. For this, you
earned our respect, and we’ve therefore decided to promote
you to an executive position. Good luck!”
llllyyyynnnnpppp: Moshe told Korach, “In the morning, Hashem will
know who belongs to him.” In essence Moshe was offering
Korach a phenomenal piece of advice. “I know your upset
and angry, and you want to unleash on me, but I’m giving
you a priceless piece of advice: Wait on it a bit longer before
you act hastily and regret it in the future.” Unfortunately,
Korach didn’t heed the advice and met a bitter end.

     Shmuel HaNavi, a descendent of Korach, made it his life’s
mission to correct his ancestor’s rebellious actions when he
contested the leadership of Moshe Rabbeinu. In a speech to
Klal Yisroel in Gilgal, Shmuel said, “When Yaakov came to
Egypt ... your ancestors cried out to Hashem and He sent
Moshe and Aharon who brought your ancestors out of Egypt
and settled them in this place.” Why does Shmuel specify
that the nation was settled in this specific spot? Wasn’t Klal
Yisroel settled all across Eretz Yisroel?
    R’ Meir Simcha of Dvinsk zt”l (Meshech Chochma)
explains that at first the Jewish people attempted to bypass
the nation of Ammon to get to the borders of Eretz Yisroel. In
fact, Klal Yisroel had no intention of engaging with Ammon.

They merely wished to pass through. However, the
Ammonites waged war with the Jewish people and attempted
to wipe them out. Thankfully, Hashem was on our side and
with the help of Moshe Rabbeinu, the Ammonites were
smitten and their armies decimated..
   Thus, when Shmuel HaNavi was giving his speech in
Gilgal, it was not a mere figure of speech when he said that
the nation settled in this place - it was this very place where
the nation had battled with the accosting Ammonites. Not
only did Klal Yisroel win the land, but they won a decisive
victory against a formidable foe when they needed it most.
Shmuel was pointing out the very spot in which Hashem
performed wondrous miracles for his beloved nation.
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