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A Sacred Insight from the Chasam Sofer

The Name Korach Was the Name of One of the Chieftains of Eisav
Causing Korach to Mock the Removal of the Hair and Pursue Excesses

In this week’s parsha, parshas Korach, it is fitting for us
to focus on a sacred insight found in the sacred teachings of
the Chasam Sofer, zy”a. He comments on the opening words
of the parsha (Bamidbar 16, 1): 12 nnp 12 2m2? 12 map npo”
712187 713 173 13 TINRT ARYN 213 pvaxt 1t iv—Korach the son
of Yitzhar, the son of Kehas, the son of Levi, separated
himself, with Datan and Aviram, the sons of Eliav, and
Ohn the son of Peles, sons of Reuven. He expresses his
surprise at the fact that tzaddikim from shevet Levi would
choose to name their son Korach. After all, it is the name
of rasha—a truly wicked man—one of the eleven chieftains
of Eisav, as documented in the following passuk (Bereishis
36, 15): IR 919K, 1000 919K ,1WY 7153 1AW9R 213 1Y 213 TN YR
.19 A1TR g 919 ax 9198 These are the chiefs of the
children of Eisav: The descendants of Eisav’s firstborn
Eliphaz—Chief Teiman, Chief Omar, Chief Tzifo, Chief
Kenaz, Chief Korach...

The Chasam Sofer deduces from this that the name
Korach caused him to tragically forfeit all of the kedushah
he was in line to inherit from his holy progenitors.
The name Korach, the name of one of Eisav’'s wicked
descendants, carried such a negative impact that it negated
the force of kedushah that should have accrued to Korach
from his three holy predecessors—Yitzhar, Kehas and
Levi. After all, we are taught in the Gemara (Yoma 38b): &Y
mnawa pon—we do not use the names of the wicked.
We see the unfortunate consequences that resulted from

this error in parental judgment. Perhaps, this is why the
Torah lists his lineage all the way back to Levi—to teach us
that even though he had the strength of a three-ply cord,
nevertheless, it unraveled rapidly, since he was given the
name of a rasha. The name Korach cost him everything.

A Person’s Name Alludes to His Essence--
for Better and for Worse

As a loyal servant in the presence of his master, |
would like to latch onto the coattails of the Chasam Sofer
and attempt to reconcile this unfathomable fact—that
righteous parents from shevet Levi would choose to give
their son the ill-fated name Korach, the name of one of the
chieftains of Eisav. Clearly, the great Chasam Sofer, zy”a,
who was a tremendous fount of Torah-knowledge and
satisfied Yisrael’s great thirst for chiddushim, had several
approaches of his own related to this issue. Nevertheless,
it appears that he wanted primarily to emphasize the vital
importance of not giving our children names of reshaim.

Since it is the nature of Torah to be elucidated from
a multitude of perspectives—“shivim panim”—we will
broaden the scope of the inquiry of the Chasam Sofer. Even
if Korach was not the name of one of Eisav’s chieftains, the
name itselfis unflattering and possesses a negative context.
This is evident from the following passuk (Devarim 14,
1): movaey 12 'R’ 1mven K91 1TTAND XY 25YPYR MY ons o3t
"nay—you are children to Hashem, your G-d; you shall
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not cut yourselves, and you shall not make a bald spot
(“korchah”) between your eyes for a dead person.

[ would like to propose a wonderful explanation based
on the following Gemara (Berachos 7b): @ xaw= 15 xan”
JPIRS NiRY oW R onyan 1 10Y Rap RRT rYER a0 R
Ry KSR ninY *pn Y% From where do we know that a
person’s name influences future occurrences? Rabbi
Elazar said: Because the passuk says (Tehillim 46,
9): “Go and see the works of G-d, Who has wrought
devastations in the land.” Do not pronounce the word
“shamot” (devastations) but rather “sheimot” (names).
Hence, they expounded in the Gemara (ibid. 55a): oxbxa”
"Ry Nt R Yea LL.NAp innon nw Yy—Betzalel was named
for his wisdom . .. “you were in G-d’s shadow, and that
is how you knew.” Similarly, we are taught in the Gemara
(Sotah 34b): by moyaam 1231287 12913 NRTDA 1T 27T PN 93 AR
,TIND TR 13 7N TR KYKR 123 NP RS 1ERT, IR Dwyn ow
R ey wyw SRsMm LRI T2 witpn e rwyn anow  Rabbi
Yitzchak said: This matter is a tradition in our hands
from our fathers that the “meraglim” were named
in accordance with their deeds. We, however, have
retained in our hands only one (of these expositions):
Setur ben Michael (Bamidbar 13, 13, the spy from shevet
Asher)—Setur, because he denied (“satar”) the deeds of
HKB”H; Michael, because he depicted himself (G-d) as a
weakling (“mach”).

We find an amazing passage in the Midrash regarding
this matter (Yalkut Shimoni, Yeshayah, 449):

DOPTIY 19T TAWNAT, TN TR oY W KT 7P 0 N1 10T TR
i T, BTN IR TIR] 2T WD 101137 1R L PWYR ART 120 AR
oW 1o, 2R AW TN INS AR YA, 1PWYE AR YT 90 Rt e
237 15 TR LT 10N 19T TRbRY Rn 939 98N 71T Bt N
prinny 109 2t ArR 1nn 1 10 0 By a8 oy anR NI N e
D12 DV1,7170 AN WY AL YIanY 101511 71790 YRR Biaa 1pam
37 %38Y IN2 2PN 02113 1WA rnal 1990, 1IN A RSN 1Y o
N oY 9N YNGR 1Y 1980 0000 PUrY DRoNA T DY 9aR ,Rn
T 1A, 12031 AR wPas 1 19K, T 21T DDARY 1 00V TNnR
IR NIDIANN 71T 10 TANIY 1T RAPAY TAWNR 0K YT

Had the generations been deemed worthy, HKB"H
would have named each and every individual; from

his name, we would have known his character and his
deeds ... Our Rabbis said that when Rabbi Meir saw a
person, he would learn his name and from his name
he would know his deeds. Once two students came to
him; one of them was named Kidur. Rabbi Meir said to
his students, “Be wary of this Kidur.” They responded
to him, “But Rebbe, he learns Torah.”
them, “Even so, beware of him.” Several days later,
they went to the bathhouse, entrusted their clothes
to Kidur, and went into the bathhouse. What did that
Kidur do? He took their clothes and left. When they
(the other students) came out and did not find him,
they went to their homes and put on different clothes.
Then they went to Rabbi Meir. He asked them, “Why
did you decide to change your clothes?” They told him
what happened. He said to them, “Did I not warn you to
guard yourselves from this Kidur?!”
to him, “Excuse us, Rabeinu, but how did you know?”
He answered, “From the fact that his name is Kidur.”
For, it states (Devarim 32, 20): "man mowann 211 »»"—for
they are a generation (“ki-dor”) of perversity.

He answered

They responded

A Person Can Opt to Actualize the Positive Aspects
of His Name or the Negative Aspects

[t is important, however, to understand a fundamental
principle. Occasionally, a person’s name has negative
implications. Notwithstanding, one of our principles of
faith teaches us that every person has the choice to do
good or bad. This is the message conveyed by the following
passuk (ibid. 30, 15): 210 nx1 @ AR 0 78 NN AR
"yam nx1 nmn nx1—see, 1 have placed before you today
life and good, and death and evil. Several pesukim later,
HKB”H concludes by saying (ibid. 19): 1ynY g»ns nanar
myan nnx 'nn—and you shall choose life, so that you
will live—you and your offspring. Undoubtedly, HKB”H'’s
wants us to opt for the good, even if one’s name has
negative implications, chas v’shalom. In other words, even
in this situation, a person is still capable of overcoming the
negative implications of his name and choosing to do what
is good and right. This may seem difficult to comprehend.
Seeing as a person’s name reflects his true nature, how is it

possible for him to overcome its negative connotations?
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So, let us explain. Every person has two yetzers—a good
inclination and a bad inclination. Similarly, one’s name,
reflecting one’s true nature and essence, can be expressed
for good or for bad. Sometimes the negative, bad aspect
is stronger, and sometimes the positive, good aspect is
stronger. In either situation, a person is heavenly endowed
with the strength to choose the good over the bad.

We will now present sources for this incredible
chiddush. We will begin with the sacred words of the divine
kabbalist, Rabbi Menachem Azariah of Pano, z”], in Asarah
Ma’amaros. He explains why HKB”H named the first man
Adam, as it is written (Bereishis 5, 2): 77271 ox22 napa1 2ot
"aNTa% 012 TR DAY AN X0 onik—male and female He
created them. He blessed them and named them Adam
on the day that they were created.

Now, the name Adam has two connotations. The first
relates to the physical, material world and is related to the
word "maR” -“adamah.” This reflects the fact that man’s
body was formed from the earth, as it is written (ibid.
2, 7): "maNm o aay oNe 6N bR o aeer'—and Hashem
Elokim formed man of soil from the earth. The second
connotation relates to man’s spiritual nature, as it is written
(Yeshayah 14, 14): "ivoy5 anTy’—implying that man must
strive to emulate HKB”H—the Most High. An example of this
is found in the Yerushalmi (Peiah 1, 1): 1% ma1x 2m1x IRw Rax”
1AM 217 RAN AR 9K 1m 21n7 R m—Abba Shaul says: 1 will
emulate Him; just has He is gracious and compassionate,
so you should be gracious and compassionate.

In keeping with this discussion, HKB”H wished to teach
us that a person can choose to actualize the name Adam in
a positive manner or a negative manner. He may follow the
advice of his yetzer hara and pursue the mundane, earthly
pleasures and desires of Olam HaZeh—reflecting the fact
that he was formed from the earth—“adamah.” Conversely,
he may follow the counsel of his yetzer hatov and aspire to
emulate HKB”H by studying Torah and performing good deeds
and acts of kindness—reflecting the notion of 195y NN

Every Jew Has a Name Reflecting Kedushah
and a Name Reflecting Tumah

Our next source points out that this does not apply only
to the name Adam. In fact, the name of every Jew has two

connotations. The great Rabbi of Ropshitz, zy”a, discusses
this in Zera Kodesh (Ki Seitzei) based on a precious
teaching from the esteemed Rabbi Menachem Mendel of
Rimanov, zy”a. He comments on the passuk (Devarim 21,
10): 2w neaw o722 ToEYR TN AR By mannh Ren e —
when you will go out to war against your enemies, and
Hashem, your G-d, will deliver him into your hand, and
you will capture its people as captives. Here is a concise
translation of his illuminating insight:

The first letters of the words (Shemos 1, 1): nmw ox
Yxaw *ra—and these are the names of Bnei Yisrael—
are an anagram for 1aw. For, a Jew’s name reflects the
divine nature of the neshamah within him. Thus, when
Yisrael were in galus, the Torah teaches us that “these
were the names of Bnei Yisrael” who entered the galus
of Mitzrayim. There, the forces of evil prevailed, and
their names, reflections of their neshamos, sank in
galus, until they were restored by the Almighty. In
other words, their names with their inherent qualities
were taken captive.

The holy Rav of Rimanov, ztz"], taught that every Jew
has a name of kedushah and contrastingly a name of
tumah affiliated with the forces of evil. A tzaddik must
address this by requesting that Hashem reveal to him
his name that is affiliated with the forces of evil. Then,
he will be able to restore that name as well to the realm
of kedushah. This is the implication of "vaw nawr—
retrieving your name from the klipah and returning it
to the realm of kedushah.

Let us elaborate. As we have learned, a Jew’s name
reflects his essence and inner self. Hence, his name reflects
two contradictory, opposite natures—one controlled
by the yetzer hatov and one by the yetzer hara. For this
reason, the esteemed Rabbi of Rimanov, zy”a, advises a Jew
to ask Hashem to help him identify the part of his name
affiliated with the yetzer hara. Thus, he can overcome its
negative, undesirable influence and restore it to the realm

of kedushah to better serve Hashem.

So, indeed, the names of the “meraglim” foretold that
they were likely to fail in their mission. Nevertheless, it
is also clear that they possessed the power and choice to
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overcome the negative implications of their names and
transform them into names associated with good. For
example, we cited above the exposition in the Gemara
regarding the name Setur ben Michael: 58> 13 2mnv”
TR TRy wyw SR vapn Y veyn anow e In reality,
however, he could have chosen to transform his name and
activate its positive side. Then, he would have been able to
resist the influence and counsel of the other meraglim. As
such, his name would have taken on an opposite meaning:
Setur, because he refuted (“satar”) the report of the
meraglim. Michael, because he weakened them. But
since he did not resist the persuasive influence of the other
spies, the Gemara expounds his name disparagingly, a
reflection of the negative aspect of his name.

Notwithstanding, Chazal teach us that it is not advisable
to give a child the name of a rasha.
another teaching in the Gemara (Yoma 38b) expounding on
the passuk (Mishlei 10, 7): "ap7® m*pwn owr'—but the name
of the wicked (“reshaim”) will rot. =2x,3p7 ywa w1 K"
"EAYa 1MpTn R, 1nmwa ayn miavape vy san—what is the
meaning of: “But the name of the wicked will rot”? Rabbi
Elazar said: Rust should grow on their names, meaning
that we do not use their names. Rashi explains: A person
should not give his son the name of a wicked person,
i.e., the name of a wicked person should be like an item that
accumulates rust, because it is not used. The reason for this
practice should be obvious. A rasha tarnished his name by
allowing its negative, bad aspect to prevail over its positive,
good aspect. Since the same is liable to occur with anyone
given that name, we avoid giving that name.

This concurs with

The Descendants of Levi Named Their Son Korach
so that He Would Shave Off His Body Hair

Following this line of reasoning, we will proceed to
explain why this righteous Levite family chose to name
this son specifically Korach. They foresaw via their “ruach
hakodesh” that HKB”"H was destined to instruct Moshe
Rabeinu to purify the leviim by shaving their entire bodies
to remove all of their body hair. Here are the pertinent
pesukim (Bamidbar 8, 5):

,BRIN 1Y SRAWY 213 7Inn 221 AR 1P, RRY awn YR e 9
pawa Yo By apn 11928 ARV v oy 1 oaney b awyn

13 1INR ' 1A aNn 0T AN AR 92T L1 aneTas 1eas
RN 213 INn 02T AR NYTAnT .. T RTIEY AN TIEYY 1P DR
oI 5 Nva Nrn YRAY 213 71Nn O 1R 001N 011N 0 LL.aen Y

Y BN gy YNawe 21an Yo 1192

Hashem spoke to Moshe, saying, “Take the Leviim
from among Bnei Yisrael and purify them. So shall you
do to them to purify them: Sprinkle upon them water
of purification, and let them pass a razor over their
entire flesh, and let them immerse their garments and
they shall become pure... Aharon shall wave the leviim
before Hashem from Bnei Yisrael and they shall be to
perform the service of Hashem. .. You shall separate
the leviim from among Bnei Yisrael, and the leviim
shall be mine. .. For given, given are they to Me from
among Bnei Yisrael; in place of the first issue of every
womb, the firstborn of everyone of Bnei Yisrael, have I
taken them to Myself.”

In Yearos Dvash (Part 1, 6), the brilliant Rabbi
YehoNasan Eybeschutz, zy”a, explains why HKB”H ordered
the leviim to be shaven in this manner. He explains that
body hair represents the excesses and physical desires that
a Jew should shun and avoid. Here is a summary of his
fascinating remarks:

A Jew must distance himself from excesses
(overindulgence). This is why it did not suffice for a
nazir to merely swear to abstain from wine and the
like—to minimize excesses—for thirty days. He must
accustom himself to refrain from excessive cravings
always. Therefore, at the conclusion of his period as
a nazir, he must shave off all the hair on his head to
symbolize that he plans to minimize excesses and will
only do what is necessary for human survival.

Thesameappliesto theleviim. They were designated
to serve Hashem and sing in His house. They were not
allotted a portion of their own but were dependent
on gifts and donations. They must avoid all excesses.
Therefore, when they were sanctified and consecrated
to serve in Hashem'’s house, Moshe shaved off all of
their hair to minimize excesses as much as possible.
Thus, they would be ready for matters of kedushah and
the service of Hashem exclusively.
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They taught the same regarding a Kking (Ta’anis
17a). He must shave daily, because as a king, he
must be take greater care to resist excessive desires.
Hence, he was commanded not to accumulate wealth,
Similarly, a kohen-gadol shaved
weekly to minimize excesses.
was extremely proud of his exceptional riches and
possessions—which are only temporary. Hence, he
mocked Moshe for shaving the leviim and removing

horses, and wives.
Regarding Korach, he

their hair with a razor. Thus, his fate was sealed.

In Tiferes YehoNasan (Nasso), he applies this rationale
to explain the instruction HKB”H gave the kohen regarding
a “sotah” (ibid. 5, 18): "mwxn wxA nx yaa1"—and uncover
the woman'’s head. It is because hair reflects excesses.
Abundant hair is associated with the desire of excesses.
Therefore, Eisav, who was very hairy, was gluttonous.
In truth, a desire to eat and the like are necessary for
the survival of the world. It must, however, be within
limits and measured and not excessive.

This is also consistent with what they expounded
(Berachos 61a) on the passuk (ibid. 2, 22): nx mypox i1 1297
nyyxn—that HKB”H braided Chava’s hair—meaning that
He tied her hair (into a neat, confined bundle) so that the
excesses would not burst outwards. On the other hand,
this is why the kohen was instructed to take apart the
sotah’s braided hair.

The Negative Aspect of Korch’s Name Caused
Him to Ridicule the Removal of the Hair

We can now postulate that these righteous levite
parents foresaw via their “ruach hakodesh” that this son
would have a tendency to pursue the excesses associated
with hair. We see from his attitude toward his wealth and
riches that this was true. They also foresaw that Moshe
Rabeinu was going to order the leviim to shave off all of
their body-hair with a razor—to remove any allusion and
connection with excesses and overindulgence. Hence,
they deliberately named him Korach thinking that it
would exert a positive influence on him—to remind him
constantly that it was his sacred duty to be hairless—free

of physical, bodily excesses.

This illuminates for us the insight of the Chasam Sofer.
These leviim made an egregious error by giving Korach the
name of a known rasha—one of the eleven chieftains of
Edom—Aluf Korach. This name caused him to elevate the
power of the klipah over the power of kedushah. Hence,
his name has a derogatory connotation (Sanhedrin 109b):
"sRAwea arap nwyaw nap”’—he was called Korach, because
a bald spot was made in Yisrael on account of him.

Now, it behooves us to make an important point. Not
only did Korach notlearn alesson from the fact that Korach
was the name of an evil person—that the removal of body-
hair reminds a person to abstain from overindulgence and
seeking extra kavod—but, on the contrary, it caused him to
ridicule Moshe Rabeinu for removing all of the hair on his
body with a razor. Here is a pertinent Midrash (Bamidbar
Rabbah 18, 4):

“Korach took”—he took his tallis and went to take
advice from his wife. After HKB”H instructed Moshe to
take the leviim aside and purify them ... and to pass a
razor over their skin, he immediately did so to Korach.
Korach began to wander among the people of Yisrael,
and they did not recognize him. They inquired, “Who
did this to you?” He said to them, “Moshe did this to
me. Not only that, but he took me by my hands and feet,
twirled be around, and told me that I was now tahor.
Then, he brought his brother Aharon and adorned
him like a kallah and placed him in the Ohel Mo’ed.”
Immediately, those who opposed (hated) Moshe began
to incite the people of Yisrael against him.

Ohn ben Peles’s Wife Saved Her Husband
by Mussing Up Her Hair

We can now appreciate the wonders of the Torah. In
contrast to Korach’s wife—who encouraged him to dispute the
rulings and authority of Moshe and Aharon—the wife of Ohn
ben Peles saved her husband from the fate of Korach and his
assembly. Here is what we are taught in the Gemara (ibid.):

°R ,M12% 1Y KAl OR[R Y TNnR NN YR nYa 12 1IN 29 nR”

SN, TUAPN INE Y 9AN RTMRYA DR 139 910 R1,NTMYR NIR 129 98
NOW P RAWD 9197 K172 19 AR s o syanws neya
S5 RIDIENA RART 210 Y 1RK 00T B9 7Y Yo 95 25N an
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171 MR K22 DY SRR ORI TONOART NN ROAN DON
23y 1R 99T SN T T RART S

Rav said: Regarding Ohn ben Peles, his wife saved
him. She said to him, “What does it matter to you (who
wins)? If this master (Moshe) prevails, you will remain
a disciple, and if that master (Korach) prevails, you
will remain a disciple.” You have nothing to gain. He
said to her, “What should I do? I participated in their
deliberations, and I swore to join them.” She said to
him, “I know that the entire assembly are all holy, as it
is written (Bamidbar 16, 3): “For all the entire assembly,
all of them, are holy.” (Since they are modest and holy,
they will not enter our tent if my hair is uncovered and
unkempt.) She said to him, “Return home, for I will
save you.” She gave him wine to drink and got him
drunk and put him to bed inside (their tent). She then
sat at the entrance (of the tent) and let down her hair.
Everyone (of Korach’s assembly) who came (to summon
Ohn) saw her (in this immodest state) and stayed away.
Meanwhile (until Ohn ben Peles slept off his intoxication),
they (Korach's assembly) were swallowed up.

Further on in the Gemara (ibid. 110a), Chazal confirm
that as opposed to the wife of Ohn ben Peles, Korach’s
wife actually provoked his discontent after being shaved
and encouraged him to oppose Moshe and Aharon. Thus,

the Gemara concludes: 11 st mna2 @owa nsm 20n37 1200 7
"map YW WK 11,0900 T AN L nba 13 1R Sv inwx—this
is the meaning of that which is written (Mishlei 14, 1):
“The wise among women, each builds her house”—this
is a reference to the wife of Ohn ben Peles; “but the
foolish one tears it down with her hands”—this is a
reference to the wife of Korach. The former was wise
and constructive and saved her husband’s life, whereas
the latter was foolish and destructive, precipitating her

husband’s downfall and demise.

As we learned from the brilliant Rabbi YehoNasan
Eybeschutz, zy”a, HKB”H braided and gathered together
the hair on Chava’s head to teach her “tzniyut”—to exhibit
modesty and not to overindulge. This was the rationale
for uncovering and mussing up the hair of the “sotah”; it
indicated that she did not exhibit “tzniyut.” Therefore, the
wife of Ohn ben Peles cleverly let her hair down immodestly
and mussed it up to ward off Korach’s followers searching
for her husband. In a sense, she was hinting to them
that the aim of Korach was not to avoid excesses and
overindulgence—symbolized by the removal of hair—but
rather to indulge in riches and kavod. She was hinting
to them the dangers of following Korach—that he would
lead them to their doom. Thus, they understood that her

husband, Ohn, would not be joining their rebellion.

Family Madeb - nnwi 11%°p5
their dear mother
Lea bat Virgini n"y

Arthur & Randi Luxenberg ni1%
of their wonderfull parents, children and grandchildren
1"y @n1ax 112 nmn’ pny’ 1 His Father nnwa 1195
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