
In this week’s parashah, near the beginning of the second aliyah, 
we have the mitzvah of hashavas aveidah, returning to our fellow 
Yid an object they lost. The Sfas 
Emes reveals to us the deeper 
meaning behind this mitzvah. 
The pesukim are as follows (it’s 
important to review the wording 
carefully, as the Sfas Emes will 
later delve into it, specifically the 
second and third pesukim):1

חִִים  נִִדָּ�ָ י�וֹ  אֶֶת־שֵׂ�ֵ א�וֹ  אָָחִִיךָָ  ר  אֶֶת־שֹׁׁוֹ לֹאֹ־תִִרְְאֶֶה 
יבֵֵם לְְאָָחִִיךָָ׃  ִ �שִׁ ב תְּ�ְ ֵ מְְתָּ�ָ מֵֵהֶֶם הָָ�שֵׁ ַ וְְהִִתְְעַַלַּ�

You may not observe your brother’s 
ox or his lost sheep and conceal 
yourself from them; you must surely 
return them to your brother.

ֹוֹּתּ אֶֶל־ ֹוֹּתּ וַַאֲֲסַַפְְ בֹוֹ אָָחִִיךָָ אֵֵלֶֶיךָָ וְְלֹאֹ יְְדַַעְְ וְְאִִם־לֹאֹ קָָר
תֹוֹ  ֹבֹ ֵ וַַהֲֲ�שֵׁ תֹוֹ  אָָחִִיךָָ ֹאֹ שֹׁׁרֹ   דְּ�ְ ךָָ עַַד  עִִמְּ�ְ וְְהָָיָָה  יתֶֶךָָ  בֵּ�ֵ ךְְֹוֹּתּ  

׃  ֹוֹל

But if your brother is not near you or 
you do not know him, gather it into 
your house and let it stay with you 
until your brother seeks it, when you 
must return it to him. 

ּוּּנּ   מִִמֶּ�ֶ בַַאֹד   ר־תֹּ� ֶ אֲֲ�שֶׁ אָָחִִיךָָ  לְְכׇׇל־אֲֲבֵֵדַַת  ה  עֲֲשֶׂ�ֶ תַּ�ַ וְְכֵֵן  מְְלָָתֹוֹ  לְְשִׂ�ִ ה  עֲֲשֶׂ�ֶ תַּ�ַ וְְכֵֵן  רֹוֹ  לַַחֲֲֹמֹ ה  עֲֲשֶׂ�ֶ תַּ�ַ וְְכֵֵן 
ם׃    ֵ כַַּוּל לְְהִִתְְעַַלֵּ� מְְּוּצָָתָָאּהּ לֹאֹ ת

And so are you to do for his donkey, and so are you to do for his 
garment, and so are you to do for any lost object of your brother’s 
that is lost from him, which you find. You may not conceal yourself.

First Premise: Once Shamayim Gives, It Cannot Take Back
The concept here is that any gifts that Shamayim gives to Bnei 
Yisrael are always found among Bnei Yisrael. As the Gemara tells 
us in Taanis 25a:

ּוּב  נִִיתְּ�ְ עִִי רַַחֲֲמֵֵי דְּ�ְ : מַַאי נַַעֲֲבֵֵיד? בְּ�ְ י הַַאי? אֲֲמַַר לַַּהּ ֵ לֵּּוּּכּ�  : עַַד אֵֵימַַת נֵֵיזִִיל וְְנִִצְְטַַעַַר  בֵֵיתְְהּוּ אֲֲמַַרָָה לֵֵיּהּ דְּ�ְ
חֶֶלְְמָָא,  דַַהֲֲבָָא. חָָזְְיָָא בְּ�ְ רָָּוּא דְּ�ְ פָָת רְְעָָא דְּ�ְ ַ ת יָָד וִִיהַַּוּב לֵֵיּהּ חַַד כַּ� יסַּ�ַ ִ מִִין פִּ� ְ עָָא רַַחֲֲמֵֵי, יָָצְְתָָה כְּ� י. בְּ�ְ לָָךְְ מִִידֵּ�ֵ

לֵֵיּהּ  אִִית  דְּ�ְ דַַהֲֲבָָא  דְּ�ְ רָָּוּא  ת ָ אַַפָּ� אָָכְְלִִי  דְּ�ְ יקֵֵי  צַַדִּ�ִ עֲֲתִִידִִי 
רְְעֵֵי.  ַ תְְרֵֵי כַּ� רָָּוּא דִּ�ִ ת ָ רְְעֵֵי, וְְאִִיהּוּ — אַַפָּ� ַ לָָת כַּ� תְּ�ְ

The Gemara further relates: Rabbi 
Chanina’s wife said to him: Until 
when will we continue to suffer this 
poverty? He said to her: What can 
we do? She responded: Pray for mercy 
that something will be given to you 
from Heaven. He prayed for mercy 
and something like the palm of a 
hand emerged and gave him one leg 
of a golden table. That night, his wife 
saw in a dream that in the future, i.e., 
in the World to Come, the righteous 
will eat at a golden table that has 
three legs, but she will be eating on a 
table that has two legs. 

עָָלְְמָָא  י  ֵ לֵּּוּּכּ�   אָָכְְלִִי  מֵֵיכָָל  דְּ�ְ לָָךְְ  נִִיחָָא   : לַַּהּ אֲֲמַַר 
אֲֲמַַרָָה  ר.  מְְחַַסַּ�ַ דִּ�ִ רָָּוּא  ת ָ אַַפָּ� וַַאֲֲנַַן  לַַם  ְ מַַ�שְׁ דְּ�ְ רָָּוּא  ת ָ אַַפָּ�
עֵֵי  ךְְ. בָּ�ָ מִִינָּ�ָ קְְלִִינְְהּוּ  ְ נִִ�שְׁ רַַחֲֲמֵֵי דְּ�ְ עִִי  נַַעֲֲבֵֵיד? בְּ�ְ מַַּוּאי    : לֵֵיּהּ
מִִן  יוֹֹתֵֵר  אַַחֲֲרוֹֹן  נֵֵס  הָָיָָה  דוֹֹל  גָּ�ָ נָָא:  תָּ�ָ  . הּוּ קְְּוּל ַ וְְ�שַׁ רַַחֲֲמֵֵי 

קְְלִִי.  ָ קָָל לָָא שָׁ� ְ מֵֵיהָָב יָָהֲֲבִִי מִִישְׁ� גְְמִִירִִי, דְּ�ְ וֹֹן. דִּ�ִ הָָרִִׁשׁא

When she told her husband this 
story, he said to her: Are you content that 

everyone will eat at a complete table and we will eat at a defective 
table? She said to him: But what can we do? Pray for mercy, that 
the leg of the golden table should be taken from you. He prayed for 
mercy, and it was taken from him. A Tanna taught in a Baraisa: 
The last miracle was greater than the first, as it is learned as a 
tradition that Heaven gives but does not take back.

Second Premise: We Each Start with Two Chalakim — One 
in Gan Eden, and One in Gehinnom, and Sometimes We 
Take Each Other’s Chalakim
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The Sfas Emes next brings another Gemara, from Chagigah 15a, 
which is very interesting:

ת  מַּּוּע�ַ ם אֶֶת זֶֶה לְְ כְְתִִיב: ״גַּ�ַ : מַַאי דִּ�ִ ת רָָעָָה, אֲֲמַַר לֵֵיּהּ ּוּּבּ צָָא לְְתַַרְְ יָּ�ָ ֶ י מֵֵאִִיר לְְאַַחַַר �שֶׁ אַַל אַַחֵֵר אֶֶת רַַבִּ�ִ ָ �שָׁ
רָָא  רָָא הָָרִִים — בָּ�ָ . בָּ�ָ ֹוֹּדּ נֶֶגְְ ְ רָָא כְּ� אּוּ, בָּ�ָ ךְְּוּ ה ר שֹׁׁוֹד בָּ�ָ  רָָא הַַקָּ�ָ בָּ�ָ ֶ � ׇל מַַה �שֶּׁ : כׇּ� ה הָָאֱֱלֹהִִֹים״? אָָמַַר ֹוֹל זֶֶה עָָשָׂ�ָ

ת.  רָָא נְְהָָרֹוֹ ים — בָּ�ָ רָָא יַַמִּ�ִ ת, בָּ�ָ בָָֹוֹע גְּ�ְ

The Gemara relates: Acher asked Rabbi Meir a question, after he 
had gone astray. He said to him: What is the meaning of that which 
is written: “G-d has made even the one as well as the other” (Koheles 
7:14)? Rabbi Meir said to him: Everything that the Holy One, 
Blessed be He, created, He created a similar creation corresponding 
to it. He created mountains, He created hills; He created seas, He 
created rivers. 

ם.  יהִִנָּ�ָ רָָא גֵּ�ֵ ן עֵֵדֶֶן בָּ�ָ רָָא גַּ�ַ עִִים, בָּ�ָ ָ רָָא רְְ�שָׁ יקִִים בָּ�ָ רָָא צַַדִּ�ִ א: בָּ�ָ ָ ךְְ, אֶֶלָּ� ָ ךָָ לֹאֹ אָָמַַר כָּ� י עֲֲקִִיבָָא רַַבְּ�ְ : רַַבִּ�ִ אָָמַַר ֹוֹל
וְְחֵֵלֶֶק  יק — נָָטַַל חֶֶלְְֹוֹק  זָָכָָה צַַדִּ�ִ ם.  גֵֵיהִִנָּ�ָ וְְאֶֶחָָד בְּ�ְ גַַן עֵֵדֶֶן  נֵֵי חֲֲלָָקִִים, אֶֶחָָד בְּ�ְ ְ יֵֵשׁׁ ֹוֹל �שְׁ וְְאֶֶחָָד  ׇל אֶֶחָָד  כׇּ�

ם.  גֵֵיהִִנָּ�ָ ע — נָָטַַל חֶֶלְְֹוֹק וְְחֵֵלֶֶק חֲֲבֵֵרֹוֹ בְּ�ְ ָ יב רָָ�שָׁ גַַן עֵֵדֶֶן, נִִתְְחַַיֵּ�ֵ חֲֲבֵֵרֹוֹ בְּ�ְ

Acher said to him: Rabbi Akiva, your teacher, did not say so, but 
explained the verse as follows: Everything has its opposite: He created 
the righteous, He created the wicked; He created Gan Eden, He 
created Gehinnom. Each and every person has two portions, one 
in Gan Eden and one in Gehinnom. If he merits it, by becoming 
righteous, he takes his portion and the portion of his wicked friend 
in Gan Eden; if he is found culpable by becoming wicked, he takes 
his portion and the portion of his friend in Gehinnom.

The Sfas Emes explains on this Gemara that it’s a process — 
a Yid does a mitzvah and brings down the shefa and kedushah 
from Above. Then he does an aveirah, which causes him to lose 
that shefa he earned (that chelek in Gan Eden). The question is, 
where does that shefa go when he loses it?  

It can’t go back to Shamayim because of the rule we learned above 
from the Gemara in Taanis. But it has to go somewhere. So it 
goes to the tzaddik, as the Gemara above in Chagigah explains.  

We see this process multiple times in the Torah. For example, 
we see it by Avraham Avinu, as it says in Pirkei Avos:

בָָּוּאִִין עַַד  ת הָָיּוּ מַַכְְעִִיסִִין  רֹוֹ ֹוֹּדּ ל הַַ ָ כָּ� ֶ יִִם לְְפָָנָָיו, �שֶׁ ַ ה אֶֶרֶֶךְְ אַַפַּ� מָּ�ָ ַ דִִֹוֹיעַַ כַּ� חַַֹנֹ, לְְה ת מֵֵאָָדָָם וְְעַַד  רֹוֹ רָָה ֹוֹד עֲֲשָׂ�ָ
יִִם לְְפָָנָָיו,  ַ ה אֶֶרֶֶךְְ אַַפַּ� מָּ�ָ ַ דִִֹוֹיעַַ כַּ� חַַֹ וְְעַַד אַַבְְרָָהָָם, לְְה  ת מִִנֹּ� רֹוֹ רָָה ֹוֹד לּוּּבּ. עֲֲשָׂ�ָ   הֵֵבִִיא עֲֲלֵֵיהֶֶם אֶֶת מֵֵי הַַמַּ�ַ ֶ �שֶׁ

ם:    ָ לָּ� ֻ כַַר כֻּ� ל עָָלָָיו שְׂ�ְ א אַַבְְרָָהָָם וְְקִִבֵּ�ֵ בָּ�ָ ֶ בָָּוּאִִין, עַַד �שֶׁ ת הָָיּוּ מַַכְְעִִיסִִין  רֹוֹ ֹוֹּדּ ל הַַ ָ כָּ� ֶ �שֶׁ

[There were] ten generations from Adam to Noach, in order to make 
known what long-suffering is His; for all those generations kept on 
provoking Him, until He brought upon them the waters of the flood. 
[There were] ten generations from Noach to Avraham, in order to 
make known what long-suffering is His; for all those generations 
kept on provoking Him, until Avraham came and received the 
reward of all of them.

The twenty generations from Adam Harishon until Avraham 
did some things right and they earned zechuyos for those actions, 
but then they lost those zechuyos when they did various aveiros. 
However, the zechuyos had to go somewhere, because of our klal 
that Shamayim gives but does not take back. Therefore, they 
went to the tzaddik, Avraham Avinu.

We also see this with the ketarim, which we’ve discussed in 
previous dvar Torahs, that Klal Yisrael merited 1,200,000 
ketarim when they said naaseh v’nishma, but then they lost them 
all when they fell by the cheit ha’egel. Again, Shamayim could not 
take the lost ketarim back and they had to go somewhere, and 
they therefore went to the tzaddik, Moshe Rabbeinu.

Applying These Two Premises to the Mitzvah of Hashavas 
Aveidah and Its Pesukim
The Sfas Emes uses the above two premises to learn that, on 
a deeper level, the mitzvah of hashavas aveidah is referring to 
Hashem returning to the Yid the zechus, the shefa, the ruchniyus 
they obtained through the mitzvos they accomplished, but then 
lost due to the aveiros they committed.2

The Sfas Emes darshens the third pasuk about hashavas aveidah 
as follows. The pasuk says, ּּוּּנ  מִִמֶּ�ֶ בַַאֹד   ר־תֹּ� ֶ אֲֲ�שֶׁ אָָחִִיךָָ  לְְכׇׇל־אֲֲבֵֵדַַת  ה  עֲֲשֶׂ�ֶ תַּ�ַ  וְְכֵֵן 

מְְּוּצָָתָָאה  — And so are you to do for any lost object of your brother’s 
that is lost from him, which you find. The aveidah is אצמנ in the 
hand of the tzaddik. 

Looking at the second pasuk in the pesukim about hashavas 
aveidah, it says, ֹֹרֹֹׁשׁ אָָחִִיךָָ אֹֹתו ךָָ עַַד דְּ�ְ  And let it stay with you  — וְְהָָיָָה עִִמְּ�ְ
until your brother searches it out. The Sfas Emes explains that 
this is referring to the sinner doing teshuvah and searching out 
Hashem, searching out the ruchniyus he lost through his aveiros. 
When he does, Hashem returns his aveidah to him. This, of 
course, is what we need to be doing this time of year, during 
Chodesh Elul, in preparation for the Yamim Nora’im.

Shabbos Kodesh
A similar process happens each week on Shabbos Kodesh. 
As we discussed in a previous dvar Torah, Moshe Rabbeinu 
returns our lost ketarim to us each Erev Shabbos, and this is 
what forms our neshamah yeseirah. During the week, we forget 
these ketarim, the neshamah yeseirah, that we lost on the prior 
Motzaei Shabbos. This is the natural state of affairs in Olam 
Hazeh, that we forget what we lost, because this world is אמלע 

 the day ,יאמו כזדירה the world of forgetting.3 But Shabbos is ,חכשדה
of remembering, as we see in the integral mitzvah of zachor es 
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Yom HaShabbos l’kadsho.4 Therefore, when Shabbos comes, we 
remember what we lost, we start searching for it, and Hashem 
returns it to us in the form of our neshamah yeseirah. This is the 
meaning of the Gemara in Menachos that darshens “וישפנ” as “”ווי 
 on Shabbos we remember the ketarim we lost, and — דבאה שפנ
the neshamah yeseirah we lost on the prior Motzaei Shabbos.

Midosav shel Hakadosh Baruch Hu
The Sfas Emes concludes this ma’amer with a לכ כשן : If Hashem 
has given us the mitzvah of hashavas aveidah, לכ כשן that Hashem 
performs this mitzvah as well, or put differently, that this is a 
middah of Hashem. His proof for this is in Shemos Rabbah 30:9, 
where it tells us that Hashem’s middos are not like the middos of 
a melech basar vadam.  A melech basar vadam tells his subjects to 
do things that he does not necessarily do himself. This is unlike 
Hashem, this Midrash tells us, who does everything He asks 
us to do; He also keeps all the mitzvos (although obviously in a 
very different way than we do).

As such, it must be that Hashem is shomer the “aveidah” (the 
lost shefa/schar mitzvah/ruchniyus due to our aveiros) for those 
who are ודרש חאריה, who search after their aveidah (do teshuvah). 
Hashem reminds us of this each day, telling us to search for what 

we have lost, with the Bas Kol that comes out each day from 
Har Chorev (as we have discussed in prior dvar Torahs), which 
announces: רָָֹוֹּתּה   ל  ֶ �שֶׁ נָָֹוֹּבּּהּ   מֵֵעֶֶלְְ ת  ֹוֹּיּ רִִ לַַבְּ�ְ לָָהֶֶם  י   Woe to those creations — ֹוֹא
who have forgotten/forsaken Torah.

This also explains the Gemara in Avodah Zarah (26b), which 
says that the mitzvah of hashavas aveidah applies also to a מומר 

 an apostate who succumbs to his temptation, rather ,אשיונ להעכיס
than sinning out of insolence. With our understanding of the 
deeper meaning behind this mitzvah, it makes perfect sense that 
the mitzvah would still apply for such an individual. There is 
still hope for such a person if they make the decision to search 
for what they have lost. 

Practical Takeaway
This deeper meaning behind the mitzvah of hashavas aveidah 
revealed by the Sfas Emes is a great concept for us to focus on 
as we enter Chodesh Elul and try to prepare for the Yamim 
Nora’im. Let us simply search for what we have lost, muster up 
the ratzon (the key to everything) to regain the ruchniyus we have 
lost, and Hashem in His Mercy, as the greatest Shomer Aveidah, 
will surely return it to us.


